CHAPTER-III

3.0 SOCIAL PICTURE IN THE NOVELS OF: MONORANJAN
LAHARY, TIREN BORO AND KATINDRA SWARGIARY

3.1 Introduction:

In Bodo literature maximum numbers of novels areidonovels. In these
novels, the social pictures of Bodo peogiase been depicted. The novelist reflects
the Bodo people's village life and their livinglsty In the village, Bodo people have
their ritual, customs, marriage system, festivats, The main occupation of Bodo
people is cultivation. The selected six novels dlivipresent the social pictures of

Bodo society.

3.2 A brief noteson Monoranjan Lahary:

Monoranjan Lahary was a famous writer in Bodo éitere. He was born in
1936 at village Bamunkhura under Kokrajhar distat#Assam, India. Bashanta Kr
Lahary is his father and Deubari Lahary is his reatlsince his school life, he has
been a special and loyal student. From Abhayswagh kschool, Abhayapuri, he
completed Matriculation (Class X) in 1953 and wasndted to Cotton College,
Guwabhati. In 1955 he completed P.U and in 1957dmpteted B.A. with English
(Major). He graduated from Gauhati University in639with M.A in English and
B.T (B.Ed) in 1972. From 1963 to 1981, he entetfegl English Department at
Kokrajhar College as a lecturer. After that, he kear at Kokrajhar Govt College as
a lecturer. He also worked from 1981 to 1994 in .CET (College of Teacher
Education), and from 1994 to 1999 in Dhubri B. Eth&l. He also served as a
guest faculty from 1999 till his death in the depant of Bodo at Gauhati
University Kokrajhar campus. Mr. Lahary was nottjasteacher, but also one of
Lower Assam's renowned authors. Via his literaryksphe has made an important
contribution to the literature of Bodo. His books aMablaba (1977). Mablaba arw
gubun Khonthay(1993) and Ang Thangfingwn(1998), @Gwd Boro(1982),
Nwjwr(1992), Solo Bidang (1978), Bajwi (1994), Gaod, Dogri, Kharlung
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(1976), Hainamuli (1985), Rebeka (1999) Alaish20@3), Daini (2005), Jhom
(2006) and Faami (2008). Thunlai Arw Gohena (19B)aothina Santhou, Boro
Thunlaini Zarimin, Thunlai arw Gohena. He awardedhi/a Akademi for his novel
Daini? in 2009

3.2.1. Kharlung:
Kharlung Novel was written and published in 1976Ndgnoranjan Lahary.
He demonstrates the social image of the Bodos iba@ldut His writing skill has
made him to esatablish himself as a popular ndvelis
Rahel Mochari mention in his thesis about the né{r&rlung as:.
“The novelist tries to depict the ‘kharlung’ natuoé some Bodo people
through this novel. In the novel, the central cleies Gohel himself is
‘kharlung’ by nature. He does not have the patietestay in a particular
place, including his home for a long time. He canalso concentrate on a
particular work for long span of time. There are mggpeople like Gohel in
Bodo society who do not have stability of mind gadience. For this
reason, many Bodo people frequently shift from maee to another. Thus,
the nomadic nature of the Bodos as a community iadvidual is the
underlining theme of the novel Kharlung.”

The story of this novel has beenellgyed based on character of an
educated youth named ‘Gohel’ who could not keepnhirsd stable in any kind of
job. His father wanted him to assist him in thajrieultural activities. Gohel could
not concentrate in any work. Like Gohel many Bo@ogle doesnot have stability
and patience. Therefore, they shifted to othereplaith the hope of a better life. The
novel also describes the Bodo people’s practicestoms, rituals, rules, religion,

food habits and marriage.

! Mochari, Rahel(2014A Critical Study on Female Characters of Monoranjahary's Novels”. A
thesis submitted to the university of Gauhatitfeg Degree of Doctor of Philosophy in the Facufty o
Arts P-27
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Chinon Narzary mention in his thesis about the h&arlung as

"Kharlung pivots around the cultural heritage of ®us. Gohel represents this
heritage. It has depicted character that represetits Bodo people who are
naturally accustomed to changing their places tlesment, hankering after natural
beauties. They are lovers of free life and are ¢hatio meet with failure in life,

without any perpetual objecti\/@s

3.2.1.1 Agricultural life:

Bodo people live primarily in the village and theirain occupation is
farming. The socio-economic situation of the farnasr well as the pictures of
Ransrem is also beautifully portrayed through tbegeh Kharlung. The father of
Gohel is very anxious and worries about his sarilsré. Gohel was able to get a job
though he was unable to pass the B.A final, butdfiethe job because of his
sluggishness. His father asked him to get marrieded a new job because of his
rage. The novel began from the field of paddy aended there. Paddy image or
many grain forms are sown very beautifully. Gohelsther used to bring his son's
food, but his mother became concerned becauses aftdsience in the document and
began looking for him everywhere. Many farmers wengaged in ploughing and
growing their paddy at the same time. Ransrem, ra@saOrga mahajwn were
peasants, including many of the village's peopleest entire pictures show the

Bodo people’s agricultural and village life.

3.2.1.2 Hadan Janai (Settlement to a new land):

Generally speaking, the novel kharlung represeatgineral life of Bodo
people. In Bodo culture, Hadan janai plays a vergartant role. Bodo people like
to move from one locatioto another Gohel, who plays the pivot role in the novel
as mentioned in the introduction, seems to be vaerplerant. Lahary,
metaphorically highlights the impatient existencke tbe Bodo people through

*Narzary Chinon (2010): A study of the Bodo novéfes 1962 to 200I. A thesis submitted to the
university of Gauhati for the Degree of Doctor diilBsophy in the Faculty of Arts” p-16
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Gohel's character. Including Gohel, among the Bptiese were many other people
carrying such dysfunctional and impatient charact8uch Bodo people can not live
in one place because of the presence of someitraalipatterns and they often tend
to move from one place to another. Gohel was unabsettle in one place because
in any situation he remains dissatisfi¢dl.any location, circumstance, he used to
feel uncomfortable, so he decided to shift from plaee to another. As a result, he
was unable to settle his life and stayed as amtsolperson, which in many ways
made him to face failures in life. The novel'setilptly implies the Bodo society's
nature.The novel offers a realistic picture of Bodo soggesimple and conventional
way. The day that Gohel fled from Darrang as degli¢h this novel, he met a lot of
Bodo people who also gathered there to havean.eTpesple that Gohel met are
part of the Goalpara district, Tiyabari, TakimandaNarabari village that went to
settle in MimangThey were concerned with a kind of blind belieftttteere would
be no scarcity of land, food, meat, and fish in Mg, in fact, nothing scarce. Such
Bodo people also believe that as soon as they lgétoh lands, any people turn into
a rich man. This aspect is vividly portrayed insthiovel through Gohel. However,
they realised it was just blind faith. They had&df problems to face. This Mimang
place is flood-affected and destructive as floostig's everything. There have been
many ilinesses, and every year the lack of a promatment facility kills many
people.

3.2.1.3 Marriage System:

Marriage is one of the most important socially gguaed rituals of Bodo
society. Apart from being important rituals, it@lserves as social occasions where
people get together and make merry.Neverthlessritiial vary according to the
ethnicity and reigion. Hence Bodo society also hadistinct form of marriage
system with many social rituals. According to Darkeswar Brahma

"As with many other societies, the marriage cergymerthe most important

in the life-cycle of the Bodos. Marriage is calléthba' by the Bodos. The

Bodos have as many as six different types of ngaridihese are Sangnanoi
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lainai haba, Gorjia Lakhinai haba, Kharsonnai halddgnanoi lainai haba,

Donkhar langnai haba and Dongkha Habnai haBa

In this novel Dwnkharlangnai haba, Kharsonnai hadaba gwlao and
Bihary lanai (second marriage) picture are showhe Khokhilongbari village
where the marriage ceremony took place was bed#ytifiepicted in this novel.
Gasiram's son's marriage is shown along with gdien. Jatra gaan has an important
place in Bodo society's marriage since the earlysdatherwise the marriage
ceremony would have been boring. Phenthep is Rarsrgoungest daughter.
Ransrem borrowed some money from one of the vilkalgedlords known as Orga
Mahajwn to educate Gohel with a promise to rettuin time. Incapable of delaying
the money they had to keep Phenthep as a servdheihome of Orga mahajwn
against their wishes. One day Orga Mahajan trieatteck her sexually, so she fled
home to her own house. She has been living in timeehsince then and supporting
her mother in the household works.

One day, when Phenthep went for fishing with henfii snake biting her. A
person named Gala seeing her in that conditiors ¢alkhe local people who have
the expertise and healing of Ayurvedic medicinelaGakes care of her very
carefully until she is completely healed.Thus a nefationship begins between
them out of this whole scenario and both of thelifidove with each other. They
both elope on the day of a wedding in a villagdecaKokilingbari. In the Bodo
culture, this is called Dwnkhar langnai. At firdtey try to stay in Guwahati
somewhere and then return to their village of Bodari and then return to their
own house. A few days later, phenthep came to kiheweal character of Gala. She
also came to know that he does not own a housesodvian in the village called
Allengmari, which is Gala's native place. Phenthepented her decision and felt it
was a wrong step on her part.Gala also at timesasctvomaniser who kept multiple
rlatiosnhip with women. She was the third womenhis life. Phenthep's father
disagrees when he is asked by Gala's uncle to iaegdor Gala and Phenthep's
marriage. While, Phenthep got pregnant but Galédt catept the pregnancy of

Phenthep. Gala and his aunt slowly misbehave whignthep, with whom she has

®Brahma, Dr. K : Aspects of Social Customs of thel@; Reprinted Edition: August, 2008 P-17
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many issues to face. The villagers do not thinkppropriate to allow the illicit
relationship between Gala and Phenthep to contifbey decide to call for trial
both Gala and Phenthep while Gala leaves the phdack Phenthep falls into a
dilemma in the meantime. So, by falling into theeri she attempts to commit
suicide but wasn't dead as the river's water wae@p. Phenthep knows that both
Gala and she committed sin after this accident,tibetbaby in her womb has the
right to live. Phenthep finally, return to the hoofeher parents.

Phenthep's father Ransrem geot tensed and trigst this daughter married
before the baby takes birth. He found a man froenvilage Tulsibil and proposes
for his daughter’'s marriage to his son. His son alesady in love with another girl
but his father didnot want them to get married. ¢¢grhe was happy regarding the
proposal of marriage to Phenthep. After marrying tman, Phenthep's life was
again too harsh. This time it was harsher than pirevious one. Her husband
physically harmed her and also beat her. After semenths of marriage, she gave
birth to a baby that was painful to her father.uded to scold her about the days she
was with Gala on a regular basis. His girlfriencsva#so trying to come back and get
married soon. Before the marriage agreement nanteatskinnai, his girlfriend
wants to join his house, so he leaves Phentheplyead

The author talks about how Rangrashi enters Gohelise before marriage
in the last part of the novel. Kharsonnai habaaiéed this form of marriage. In the
Bodo community, we have seen the practice of kegpuo wives, hence one could
say polygamy is practiced in Bodo society. In tlwel, Malshing babu is seen to
have two wives. Orga Mahajwn of the village of Barkloura also wanted to woo
for Phenthep as the second wife, but he could not.

3.2.1.4 Customary law:

The Bodo society is recognized for its distincttouss and traditions. In
order to develop their culture, they preserve tlogstinct customs and traditions.
They also have a very strong community feeling. Waey wrong doing or offense
happens in the family, the chosen elderly membdrdhe society known as'

Gaonbura' decide through a panchayat pro¢Hss.novel also shows the way of
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settling the conflict or resolving some mysteryswciety through the chosen judge
of members of society known as' gaonbura' since biaginning of this novel.
Through solving the issues, the members of theeppsbught to administer justice
and felt it was best for the Bodo communiDnce the cows he used to plough were
seen eating Lesharam'’s paddy Soon Ransrem caneeatidsstopped the cows from
eating Lesharam's grains taking the cows off thddpa From covetousness,
Lesharam tries to complain about it to the comnmutgader known as' gaonbura'
against Ransrem. A panchayat meeting was therbdeat night. The verdict is in
the house of the headman of the village. The \allagadman’s name is Gagrang and
the age of 76. His views and the way in which pesis imparted are thus liked and
obeyed by all without any favoritism. He always akse the truth and has been a
kind-hearted man. Everyone gathers at night inhihhese of the village headman.
Lesaram came before everyone because he was tlagaimst Ransrem to complain
about the problem. Halmaji Mwdla went to let evergknow, and he went back to
them whom he didn't meet. Sadaru, Badaru, Golo, |&wnrde and all the others
came to the court. In barenda, front yard, chamd stools, villagers managed to
take a seat for themselves.

Village head man asked to Lesaram to say his camgiia reason what was
the reason he complains about?

Lesaram wants to make Ransrem feel ashamed artisorhne said much

more than what happened.

He said," U@ gTofar AT 21 31ifer @faam faferama graeret sier 7%t
ST 37T @G | e ey [ Srersar Aria! o= gremt S« 3@
AT | SAeiEr Sar @ifiar S giber AT | AT gRIASIGT| S TaT
HATFTETAMETTE Ak@rst | (Kharlungp-48)

English rendering: (Ransrem's two cows entered addyp field and now there is
nothing left in it. They ate so much that theraose left to plant.)

He started to use bad language against him aftdr When the Village
headman Ransrem asked about it, he said that whesaya and brought the cows

back, the cow just started eating the seedlingsa® Ransrem did not accept his
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guilt, Lesaram began to beat him and his son Roided him and continued to beat
him. They were opposed by the gaobura of the \all&@n behalf of Ransrem, many

other people from the village had to asked forigestThe gaobura of the village
said-

“OIT, a1 ASTGl gleeAlel aAl TTHAT AGIATT 3TE@1S g | I, TTHAT
DI FATT | T4G o115 A ABEIAT 15| Tt g3 fafed T |
T oH T Aol W@ TeTHeAfe FTofar AT STgar Hief SfeT TaT BRATT
& ? Y IRrs3m &2 ursuE! Al AT
HIfET BRATT & 3HET ey SRIAT SWEN3MeT 3Gl ey AT | o amr
fa@rea= g1 I (Kharlung p-48)

English rendering: (Lwisa, just because it's sore&nfault, don't hit them. Rode,

Ransrem is of your father's age. It is a big sihit@ person from your father's age.

So Lwisa, Ransrem's two cows ate your rice seesllidg you have any witness?)
37l FTURET | ST FAGTefairet 37|
SR HIETT FRST AT Sl ATAT? IR SRISIT ANST| 37T FeTAd
3 | @Il IRT ST ANT | JersT 91|
algTs PsTd 31T 31, oIHTiaY WAITRAT AT gTel glellsll SN @y
T TR G ATATS AeiGrrT| Tararat A 9fee grargt gleare
HieeT {9 gsrt- ATgTileTie st | (KharlungP-52)

English rendering: (There is witness brother. Mwhkerd Bergo was with me.”
Lesa said.

"l saw it myself," Bergo said.

“What did you see?” Village headman asked.

"l saw that Ransrem's two cows ate all $kedlings that belonged to my

master," Bergo said
“Is there anyone from the public who saw it?”l&fje headman asked

"l saw uncle. Not much from the seedlings wasreat®udang said
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“Earlier, this morning when | passed by uncle Les&e seedling field, |

saw the tip of it being cut off. When | asked whgy were doing that, they

said our master said so.”

“Cutting it like that means they were trying todaly prove uncle Ransrem’s

cows ate all of it.” Kwmtha Halo said

“Did anyone else see Bergo cutting off the seedlitig?” Village headman

asked

“l saw that as well.” Gwbla’s cowherd, Gala said)”

After investigation like this gaobura of the villagcame to know that
Lesaram was trying to trap Ransrem. Ransrem was tiagitd to look upon his cows

so that they would not eat the paddy of the otleepte. Then gaobura said to Lesa,
- TeT A A g Sell S sde @fYar aerglat Tsaaa

glelaT AT AT HEA SToilsad gleatlel TAAT TRIG! gl B
Bleasae 9@ @Afea g @it dreTr gielar ARaH fofeg
WTATHAT ATSATATSIHTT a2 3ecral f[Aifee g @renmaet | [afsg @raer| foat
SIfoTd I Wielled BiATs & |7 (Kharlung p-52)

English rendering: (Lesa, a big mistake has bee®.déou tried to trap Ransrem by
cutting the tip off your seedlings just because s@@edlings were eaten by his cow.
So, for this, you will have to pay a fine of Rs.. &hd, for beating Ransrem, Lesa
and Rode will have to ask forgiveness from him.)

Lesa was humiliated because he was backfired bstiategy. Earlier, before
being asked for forgiveness, Ransrem told the pubht he forgave them. In Bodo
culture, this form of judgment and customs candsns

In the Bodo Culture, pre-marital sex is considegiesin. There is a penalty
for those who, according to the people of the g#latry to cross this morality.The
novel portrays it through the eloping Gala and Fiem and before marriage,
Phenthep becomes pregnant. Gala proposed to maryptit she later refused to
marry her, and Phentab had to return home. Whepdbple of the village come to
know about it, they ask her for purification by gk for sorrow with a famous

prayer ritual known as' jogyo' and a sum of Rs&@ for the people of the village.
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3.2.15Festivals:

Festival and culture are always connected to etdwdr hence form important
parts of any society. Likewise, Bodo society tommpoises of many different folks
and festivals. According to Indramalati Narzardeplk festivals of the Bodos are
devided in to two types. These are Religious feséimd Agricultural Festival®
According to Dr. Kameswar Brahméarhe festivals and ceremonies can be
classified as follows: (a) Religious, (b) Seasormid (c) Agricultural’®
Agriculture being the main source of livelihood egher directly or indirectly
related to all festivals. The ceremony of ‘Wngkawrlgi janai’® (eating new rice)
celebrated after the harvesting season has beamshmugh Gohel and his friend
in this novel. The Bodo people have a firm beliaftbis tradition of eating new
rice after harvesting that God bless them much nfoteey were able to feed as
many as people they could. When they were teen&srel and his friend would

not even leave SaraHu

3.2.1.6 Food habits:

This novel also focuss on food habits by showing Bodo people collects
different vegetables. Along with this, also fishingbit is shown. Many festivals and
social program remains inadequate without serving beer. Phentheb goes for
fishing with her friends. Uses of beetel nut argk beer are shown many times in

the novel. When guest came they offer rice beeratel nut.

3.2.1.7 Hospitality:
Bodo people always show a very warm sense of ragpitwith lots of
respect. Bodo people believe the guest as Lwkmainad that if guest come then

Lwkhi or mainao will come along with them. Theywau every need of the guest

* Narzaree, Indramalati: Laisini Bikhayao Indramial&eprint 2008, p-25

*Brahma, Dr. K: Aspects of Social Customs of the @gdReprinted Edition: August, 2008 P-47
® eating new rice

" Funeral ceremony

8 Wealth and property, goddess Lakshmi
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with the hope. In the novel, Gohel portray as asgwé Bisthiram and Bishtiram's

sister served him with all the delicacies herself.

3.2.1.8 Dahwna arw Ruathi (Servant and Maid):

The role of maid-servants cannot be neglated inBbdo society. In the
novel, we can see Lesharam kept Phenthep and Asigsied as a maid in his home.
Bergo, Gala, Gatham, Rakeb, Daorao and MalshingiBadix servants and five

maids have been mentioned in the novel.

3.2.2 Hainamuli:

Hainamuli a social novel is the second Novel of argh published in the
year 1985. It described the incidents taking plac8odo society as well as their
troubles due to hainamuli. The novelist depictesl pnoblems of the Bodo people
their, belief, culture, tradition, etc. Accordinglihdira Boro,

"Once upon a time the Boros feared and worshippedstgh and

supernatural elements. The things that were beybed reach were sought

to be achieved with the help of supernatural powees through the use of

Hainamuli, which was a prevalent practice in ther@®gociety. After failing

to win the love and affection of the girl whom beeld he sought to win over

her through unfair means by taking the help of @j& named Udli who is
also a widow. But the result of this action is vengadful. The actions,
reactions, the consequences of these types gbraiices are shown in this
novel. As such, this novel by Lahary is also anotvedl-developed piece in

Boro literature’®

Until today, superstitious believes prevailed agtime Bodo society. There
are many beliefsvhich they accept and practice in their lives. tdamuli is one
maong them. While it is also true that the beliefHainamuli no more exist in

today’'s Bodo society. Once upon a time, this Hamlamlayed a powerful role in

°Boro Indira : Comparative study about the Boro Asdamese novel. A thesis submitted to the
university of Gauhati for the Degree of Doctor ¢iilBsophy in the Faculty of Arts, p-23



39

Bodo society that forced a boy and a girl to bihditt hearts. This was mainly
practiced by the evil people of the village. A bwelio wants to win the heart of a
beautiful girl, who is not interested in him, foscéner by making her drink
Hainamuli. With the help of that, he would dreanmbaflding the best life. But that
was not always good for them because of Hainarhal used to be in danger. This
belief and practice befall many lives of the peo@ach practices ended their lives
and some even became mentally sick. The novelisugin his novel showed how
the power of Hainamuli had devastated the livethefpeople through his novel. A
wealthy man, Gorgoram from the village Dwikorguvield happily before they were
entrapped to Hainamuli. But, later on, their familsoke down; focusing on the
family of Gorgoram the novelist preceded his stdanasi was the only daughter
of Gorgoram who was very beautiful to look at antbvstayed in the town's hostel
for her studies. Seeing her wealth and beauty érnleecservants named Rago tries
to win her love. Being the daughter of a wealthynrshe never talked to Rago, and

falling in love with him was less expected or impibte.

Rago therefore goes to get Hainamuli from UdI@nd make her drink it.
Udli is a woman, who practiced witchcraft hencenecalled and depicted as a
witch in the novel. Udli managed to find three bdys her three daughters through
the use of Hainamuli. Udli lighted many familiest lnu the end, she faced problems
and ruined her life itself. Her three daughtersbainable to adjust with their in-
laws all came back. They fought with them and camene along with their
husbands which became a problem for Udli. Udli wagcotted from the village
because of her selfishness and anti-social praciicethe village. The negative
power of Hainamuli was exposed at the later stBge to the usage of Hainamuli
Rago faced a dreadful death and because of théqaraé witchcraft toward Rojen

Dewsri, Thopsa Oja, all of them have succumbeti¢ssame death.

19 Quack
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3.2.2.1 Agricultural life:

We have seen many Bodo people depending on Agrreultven till date.
Bodo villages always had paddy fields, vegetablelgga and trees. In the same
way, Dwikorguri village was surrounded by paddydee vegetable gardens trees,
etc. In the novel 'Hainamuli' all the incidents afeGorgoram Mahajwn's family.
Gorgoram was having plenty of wealth and he wasyknas the richest man in the
village. He had plenty of paddy, cattle, goatsyaets, maids and had everything
lavishly. He was a very hard-working man. He toakay care of his servants,
works, made them do the works sincerely. Wakingntlearly, taking care of the
animals, birds and everything in the house waginse duty. He is called as one of
the accomplished farmers due to his perseverandehard work; he became the
richest man in the village. With the rising of then, he used to wake up, held his
yoke, hat, stick and bulls to the field for plouggn He was in great haste because it
was 'Nanggal Jangktd' On that day a finishing touch is given to ricarlng for
the season. Many persons in the village who aeeduen without being invited join
the rice planting. After finishing the work, the kers make merry in the paddy
field by throwing mud to each other in gay. On tdat, the house owner has to
provide a lunch to all those who have turned torit\gal Jangkra”. On Gorgoram's
Nanggal Jangkra, Rando Dorbari, Sewari and Sanaglacbme; they took the help
of other servants as well. With no exchange of gtiey were seen helping one
another. At weddings, or in any problems they cdogether to help each other.
Despite the changes in today's world we cannotosapnclude by telling, there is
no tradition of helping one another because it firesails. In the story of Gorgoram
Mahajwn, we can see helping one another in thenggal Jangkra'. The villagers
were fed well for their help. This is how we seedBdarmers working together
fostering the growth of cultivation.

Sanda, a farmer is also portrayed in the novel.wds envious toward
Gorgoram when he was not given money. He triecutdpn into trouble. Few days
days later Manasi and Baten had ended their magridgten comes to know that

Mansi was pregnant. He was very sad to know thisil&Wvalking alone through the

YThe last of agricultural works for the family
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roadside; at that very moment he happens to maetaS&anda was collecting the
ripe crops from the field. He was collecting thasmn's paddy 'Maisafi from the

field to take them home. Sanda used to think Gamgoas his enemy and Baten
were talking to him and Baten came to know aboubh&saand Rago's relation. On
the other hand, Sanda simply wants Gorgoram tarpattrouble and at that same
time, Baten enquired about Manasi. Getting an dppdy, senseless and fake news

were narrated to Baten which turned their happyrietife into a miserable life.

3.2.2.2. Customary law:

This novel is written considering the lives of thikage people. It was due to
a lack of education, they accepted superstitiousefbeSuch beliefs, norms,
traditions, and cultures are practiced since amcignes in the Bodo society.
Whoever in the village commits any crime or mistakeere punished. The sexual
crime was perceived as the biggest crime in theoBamtiety. Gorgoram Mahajwn's
daughter Manasi had a sexual relationship withr theivant Rago before marriage.
This was perceived as bad conduct by society.

The servant Rago was very much fond of Manasi bet reever paid any
attention to him or she never had any feelings tdvém. Being the daughter of a
rich man, she always took Rago as servant, so whde she invited her friend
Rongina to her home, she told her about Rago-

“sAiat M, eTeleTEt STeleT gleteTiait| ST S STRIAT| STEIAT3 ETE T3 |

(Hainamuli p-10)

English rendering: [*Yes friend we must consideseavant to be a servant only. ]

He is Rago and he is a mere servant. Hearing woctis from Manasi he
was heartbroken. Therefore, he went to get hainafmawh Udli Oja. With the help
of the maid, Rago manages to make her drink and Haixamuli. The hanamuli
wprked and new changes were seen on Manasi’s lmhratikewise, both of them
went out together at night, having a sexual refetgp. One night, while they were

trying to elope, they were caught. Because of thad conduct, the villagers held a

12 A paddy genus mainly cultivated in rainy season
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meeting. Sanda took Gorgoram as his enemy addeéssfu the situation and made
things go worst. Halmaji who plays the role of beyand went around the village
informing about the meeting that was to be held.pasthe decision made by the
village headman both Manasi and Rago were askepgayoRs.500 and Rs.700
respectively. According to their custom, they wéed to purify themselves by
lighting 'Aoathi*® and asking forgiveness by touching the feet ofyhaly. These
were the customary law of the Bodo society whilekimg decisions. After the
arrival of all the villagers, the purification sess began. Both Rago and Manasi
have to be present before the lighting of the lafe incident was explained to the
crowd by Gorgoram. Immediately Rago took the blafoe him and asked
forgiveness from the villagers by touching theietfeManasi also went around
asking forgiveness and shedding her tears. Herendild her around and made her
ask forgiveness by touching the feet of all thosesent there. While Manasi was
going around, touching the feet of the people sgfieafkind of Giddiness and was
about to fall. Her mother, on noticing that, hudri®m hold her and took her to the
room. Billa sprinkled some water on her head antherofanned for her as well as
took special care of her. Lighting of Lamp was temshed off the illicit relationship
of both Rago and Manasi. To cleanse their sinstangurify the village, such a
ceremony was conducted by the priest. Then Gorgdraated the villagers with
some drinks and food. The claim made upon ManasiRago was explained to the
village head man by Gorgoram.

The Novel 'Hainamuli' highlights the social sture and customs of the
Bodo people. In the same manner, the novel deffietpudgment given to Udli and
her daughter Naleb. Whoever in the village is cauglany crime is called for the
trail. Gaonbura is designated, as well as acceptedhe local people as the
administrative head of the Bodo village. In the elpWaleb and Udli were called for
the verdict to appear before the Gaonbura. Gorgat@mot give his daughter in
marriage to Rago even after being caught of hawdngexual relationship and
knowing that a child was born to his daughter. Bleratly looked for a man hosted a

marriage party and made Baten his son-in-law. Afteir marriage, Baten loved his

13 Offering prayers to fire
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wife so much after spent some time he got to knbe truth about Manasi,
thereafter his love fades. Thopsa Oja had onceM@aldasi that her brain might not
remain normal. She became uncontrollable whendwergst angry. That was how
she faced death and left two sons name Sahen agenNAfter the death of his
daughter, Gorgoram looked for another girl to giveMarriage to Baten. That girl
was Naleb, the daughter of Udli. Gorgoram had hapedl after bringing another
girl there would flourish happiness and grandcleidwould get love again. But
Naleb did not love Manasi's son. She killed her Rofen by giving poison. For this
reason, the judgment is conduct by the villageree Tmeeting was held in
Gorgarams house.

At Gorgoram's order, the maid-servant brought N&belithe judgment. The
village headman told her to sit and said —since lyave heard what has been told
about you being a witch. He blamed her for killiRgjen by giving poison and
asked her to validate it with a 'yes' or no' Whkite weeped being called a witch and

went inside the house. Hadang said-

“fafesar 9o BRAE R ArE eEt By 3R A et
T g aAreratal AT 35| 3efAfa graaraR 3R srsnfaRat et Garer|
Sl e oot f& 3rrer TIREHAT AR HeRia S9R Bl 3& e |
Rfeafy TaRhfeY Tt s ResTa et g S anrr

Serl” (Hainamuli p-140)
English rendering: [The act of her silentnessstiiat she did kill Rojen. And near
the death of Manasi lies the death of Naleb's midtluili. | have known the practice
of witchcraft or black magic of Udli. In short, wean say the offender for ruining
the family of Gorgoram is Udli. To bring a daughir a witch and giving in
marriage Baten is welcoming misfortune in the faril

One old man stood and said

“IETABRT 3TTST TeAlel AlTetale i e ST Ararel Sefoarat|
3R 13T & Ao AR Frad AAar algieiAT | (Hainamulip-139)
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English translation [“] have also heard from RalgattUdli is the one who has given
‘Hainamuli’. And Rago with the help of Nani mader hake that medicine”.]

After saying this he sat. Another young man saldhdve also heard that
Udli is the one who killed Thopsa Oja. The one wha fences in the house of
Saokla was none but Udli giving medicine and giviagay his daughters in
marriage is also none but Udli. All the evils tlatcurred in the village were all
done by Udli. Sanda further blamed a witch's daergas witch only. All the people
gathered clapped for him. The village headman deatehis seat ordered to bring
Naleb in front of him.

The Gaonbura pronounces saying-

“ W TSR | AT SecdT ATTAATPRE! TUsSH WTATHAT gy foar
FfFsr g e ¥ SRS TSRT 991 ATeleE! AT ST IMATAT &
AGRIAHIT IR Alt| 3R S1eA3N $FeAra f9eit AiFlear oni@arasen fowls

R g ettt I” ( Hainamuli p-140)

English rendering: ['Listen, my dear people, beeaNsleb could not control the
crowd and response. She is found guilty for theeriAs for the case- Naleb has to
carry her things to leave the house and the village And for now, everything is
over. We don't need to file a case for the crinmetise. And if we find them again
in a relationship Baten too will be boycotted frtme village.]

Hearing the final verdict all clapped for the Ghora. Gaonbura again

spoke-

“IMAERIST § TAITE TIST W T T Gedle! HEG BleATady | e
IR ETAE-3HTSAAY Tolei el TE@ HTeTolle; A=A TG Gierdslt TRT gl
TR G | ATATT JHR GAGAPRE! WA AT ST S ST |
Aro@laT gferaa! g gamNAT | JEiar TremAaT e Ao arE
dardl, AA-ASAAE ITHATNS, TRARNT AR TGRS 4t Hhele |
e MfAfA 3 A ATeudE! SRRAAE I AT | IEIRIHAT @R
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ETsall AT SRl IR §IY & Ity AT IR AT dhe
SR SENT|” (Hainamuli P-140-142)

English rendering: ["According to the law the ddsmtly of Rojen should be sent to
the Police station for Postmortem. But we are rmhg to do that whatever has
happen, it is gone. We could have handed Nalelhe@oliceman. But we don't need
to do that. For such reason, therefore, accoraintye law of the village Naleb has
to be boycotted from the village. If Gorgoram does send him, then he has to take
the blame. Maybe because of the crime Gorgorantdhias boycotted"].

All the people present there agreed to what Gaenlwas declared and
applauded. Meeting ended thereafter and everybeftlyor their respective homes.
Udli being judged by the villagers was boycotteairirthe village. Till today such

law and custom are being followed in the Bodo Sgcie

3.2.2.3 Super stitious belief:

Hainamuli is a superstitious belief that existsBodo society as none can
change their feeling by medicine. Udli Oja knowghbthe medicine for good as
well as for bad. He kills the people to those wtamd against him. He collects all
the poisonous leaves for medicine from the forastsjungles. Udli does all the evil
things when people are away. He goes at noontintieetdorest and at midnight to
the cemetery for worshipping evil spirits to acgustrength from them. There is a
belief amongst Bodo people about the existence giiast in the cemetery. Hence
people are afraid of the cemetery and never all@ir thildren to go out at noon. At
such time Udli is at work to collect her medicines.

Earlier the Bodo society never went to doctotaad went to Ojas to cure
sicknesses; Udli too was practicing to be an Ogdli kecame well known Oja from
a small Oja. Earlier she use to cure minor sickesskater on, she cured major
sicknesses like diarrhea, typhoid, jaundice, clapledema. All the village people
and the neighbouring village people too came imckeaf Udli Oja. He was not able
to stay at home regularly. He was out every dasem® sick people. Udli was able to
cure some and not all. He was famous as Oja in samas as Patakata,
Gamabaribil, Mukuldang, Kumal Singh, Turibari, Kugjaon, and Dotoma.
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As she grew older she became more known to tbel@dut her husband
Sonaram did not know what she does and where sée gxactly. Some of them
even started to fear her. They were even frightdanespeak about her. Villagers
started shouting at Udli, saying that she was tieewho visits the cemetery during
'‘Omabaishya’ 'Purnima’ and 'Guru Baraprao' to wor&ut the villagers could not
blame her because none of them had seen her dahgusfair things openly. In the
Bodo society, the belief of the practice of witcfty Tantra-Mantra, Mwdai-daodai,
Deo-bhut all were prevailing. The big Ojas amorgnbkelves did fight and whoever
was holding grudge killed one another. The peogie are against somebody, with
the help of Ojas take revenge over their enemiegh Ye help of the witchcraft
making the person suffer letting the bottle indide stomach, drinking the blood of
the person such evil practices were present ilBtu® society.

A few days ago a very frightening incident occuriedhe house of Saukla
of Mukuldang. At first two-three stones were peliedhe house of Saukla. Nobody
knew who threw stone in their house. All the thhemuses roofs of Saukla were
made of tin hence they slept latemarehouse. From evening till midnight, which
continued till dawn the stones were being peltethdted one month nobody could
find what was the incident in real.

All the family members were afraid. Some villagéoo were afraid, some
danced, while others were angry. The villagers gihtouhat it was all the works of
witchcraft and felt the need to call for Oja. OneydSaukla saw the people who
throw the stone. The person was none other thae Maid-servant. When she tries
to hold the stone, by itself the stone flew andldel the roof of Saukla's house. The
person who threw does not know anything herselferfard, Saukla hid and went
close to her and while she was trying to hold tlomes, he immediately grasped her
hand, asked her, why she was doing that, she depdiéng she does not know
anything. She told her that someone tells herrnowhSaukla discovered the person
but who tells or makes, her to throw. He could geit the answer from her, slowly
the child gets sick.

After few days later, the thing got into a wossteiation. Things like glasses,

plates, almirah, and chair felt down and made soaige by itself. Milk in the pot,
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water in the kettle fell by itself. From dawn teetBunset Saukla's house was full of
noise by the falling of glasses, plates, chairsitbglf. His house turned into the
dustbin. Later, he also notices some hairs, skeletbarcoal, under the bed of his
wife. After noticing things getting into worst, healls for Thembra oja from
Sialmari. Sial Oja discovered and said-

-Your enemy is disturbing you. She has a tightlspelyour house. She did
it with the help of your maid-servant. Saukla beesmo confused.
-Who is that enemy? From which village, and whiicle®
-Enemies' names cannot be told. But she is froomn#dsby village. She is also a
great oja. Now you have to worship and make a fs@erio break the spell.
Otherwise, your family in danger and even the tfemaid-servant is in danger.
Make ready for the deow puja along with the thitysffer". As told by Oja, Saukla
made 'Deow Puja’ from 5 pm to 10pm. When puja weas the Goddess left the
house of Saukla giving notice of breaking a brantla mango tree. From then
onwards Saukla was a relief and the maid-servantdcovered from the sickness.

After breaking the spellbound, while Thembra ojaswetreating home he
hit thrice on the road while walking and also smeezhrice. He noticed that
something dangerous had occurred in his house hemdeurried towards home.
Reaching home he found his wife ill. Thembra satHaoja and discovered that oja
has disturbed his family. A fight between Ojas wgasng on as he withdrew the
spell of Saukla and Udli oja got angry. To find ¢l greatness of Thembra Oja,
Udli attacked him with a spell on him. Thembra inthia¢ely goes for purifying his
wife. Udli tied a spell in his worship place. Afteome time, Thembra's wife came
back to sense. If Thembra could be a little lateeeching home, his wife could have
lost her life. Such incident is shown in the nowlich is not acceptable in modern

time.

3.2.2.4. Marriage System:
We have seen the marriage system of the Bodo goaietthe novel
'Hainamuli'. Eloping is also one of the marriagaqgpices that involved in the Bodo

society. Rago took Hainamuli from Udli and gaveéoitManasi. After being treated
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by Hainamuli she fell in love with the servant Ragoom then, they both had a
secret relationship. At night they met hidingly dratl a sexual relationship, tried to
elope but their plan did not work out. The samehnitpey were caught and were
called for judgment the next day. Rago thought dftdr eloping with Manasi he
would become the owner of their house. But his plath dream broke into pieces.

In the novel, we see the wedding of Baten and Igiahdanasi after having
a sexual relationship with Rago becomes pregnamtthe life of Gorgoram
misfortune shadowed one after another in the lifé&sorgoram. After separating
Rago and Manasi Gorgoram observe that Manasi wasnigea child and if the
marriage does not take place immediately it willabgroblem. Gorgoram calls for a
person to look for a son-in-law who will stay irethhouse. '‘Gwrjia lakhindi* is a
type of marriage of Bodo society. Jaising Deoarti gdooy from silkikata village
and brought for him. The boy did not have paremis was a class VIII left out
student. He was Baten, seeing him all the peopte Wwappy. So, their wedding was
celebrated solemnly. Two days before the weddimg by was already in the house
of Gorgoram. Gorgoram prepared very grandly forwleelding. Along with Baten,
boys from silkikata and Jaising help Gorgoram iaparing for the marriage. The
Marriage of the only daughter of Gorgoram was te@tplace solemnly. Relatives,
neighbours, all were invited to the wedding andrgvedy was fed well. They also
show Nolam dubi village's Jatra gaan group and doothe whole night.

Through the novel Hainamuli we also have seenrBgadting married for
the second time. Suddenly Manasi died and left ¢hitdren, for which Gorgoram

gave marriage to Baten for the second time withebl&ab look the children.

3.2.25Festivals:

The festival 'Nangal Jangkra' which is related wdtization is seen in the
novel, a feast of joy and happiness, Nangal Jangkraelebrated, after the
cultivation. They look forward to a suitable timedainforms the whole villagers to
complete the work. In some of the places, they usedffer Prasad too after

completion of the plantation. When the work is ctéetgd, the owner of the house

14 Kept son-in-law in the house
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gives them a feast. Drinks, rice beer, pork is yaied to them. Along with they
make fun of throwing mud to each other and feagettver. Gorgoram prepared
chicken, pork for Nangal Jangkra. On the day ofdéddangkra, he used to wake up
his servants, maid-servant early in the morningdentnem ready, called another
widow from the village and two young girls. He ugedall his servants as he wakes
up from the bed to get ready to plough. Wakingdas/ant early in the morning at
the first crow of the cock was his habit. He wasyveard working because of his
hard work he became double-rich than his father.vHleied time so much. He
worked looking at the calendar dates. He markedy#viag in his calendar. He
always had a scheduled time-table to finish evepykwBy 3T' Saurt® month
plantation had to be finished and at Bhalirmonth celebrated ‘Nangal Jangkra'. He
tells his servants and maid-servant to completekwortime. He tells Senosla and
Basep to kill chicken and pig and his wife cookbd food. This was the way he

celebrated his Nangal Jangkra.

3.2.2.6 Food habits:

Bodo people have their own culture of merry-makiAgthe beginning of
the novel itself we see the celebration of ‘Narlgaigkra'. For 'Nangal Jangkra' in
the house of Gorgoram, the villagers came togdthéelp them in their plantation.
To give them feast chicken pork was prepared. Gdigetel nut, tobacco and wine
are some important food habit of Bodo people. Wpenple come to visit the
family, betel nut and tobacco are given. To thoseppe who came to the house of
Gorgoram Deosri gave them betel nut and tobacce.uBe of a drink of wine has
taken a big space in the Bodo society. At the sththe novel, Deosri had offered

betel nut and tobacco to whoever had come to Hmeise.

!5 An Indian month corresponding to July and August
18 An Indian month corresponding to August and Septm
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3.2.2.7 Hospitality:

In the novel, many guests are shown. Jabsing @aane as a guest in the
Gorgorams house. He is known as Jabsing Khatalthbypeople. Gorgoram
Mahajen’s wife Deosri served by rice beer and gork

“S FATGAT ST heford it 98 dArere, dRe 31 ded EHEa | Stat
TATaTE FATet Bletlet STITGeT AR g1 |

SRy &, it et @R g d@t A R et | &3
T TG Wiaeri=ie gsT1” ( Hainamuli-14)

English rendering :( Deoshri request him to take beer and pork fry and said rice
beer keeps for him)
Thopsa Oja also shows as a guest to Gorgaram’s.h&hen Manasi was
affected by hainamuli, he came to cure her. Dessved him delicious food

such as rice beer, pork, chicken, etc.

3.2.2.8 Dahwna arw Ruathi (Servant and maid):

The novel since beginning shows the presencergaseand maid-servant
in the Bodo society. In the novel 'Hainamuli' waneoacross some of the servants
and maid- servant. Mahajwn Gorgoram had four sesvarcluding the shepherd
boy and three maid-servants. Gorgoram used totgweluty to his entire servant's
work. His wife too used to look after the workstbé maid-servant. In the house of
Deosri there were three maids named Dabati, NashiSewari. Later, when Dabati
and Sewari left home Aleng and Bela came to takediplace.

In the novel, 'Hainamuli' Rago is portrait as d@armant servant. The happy
family of Gorgoram turned into a broken family besa of Rago. Rago stayed as a
servant in the Gorgorams house from three to feargybecause of that he was quite
adamant and hardly used to listen to his mastemwétd to the market, went to the
field and did many other works as told by his mastwly, he tried to marry his
only daughter Manasi to get all his property. Heegblainamuli to Manasi, which
made her love him, but he only had a sexual redaligp with her. He failed to elope

her and marry and so his dream of becoming the owhthe house of Gorgoram
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failed. He was boycotted from the village and fipahe was given Hainamuli by
Nani the maid- servant. At the thought of marryMani, he lost his life with the
power of the medicine of Udli.

In this novel maid-servant Nani, Debati and Seadsv@resence is shown.
The help rendered to the family in cooking and doevery household work is

portrayed. The works told to be done by Deosrillttheee maid-servants.
IR
- AT AG? SERIT et To9T o1 A fSars AT arfahr T

- ST3S ol ATATAGE! §HeAT GloeAt STaE e |

- SraT ATG |

- AT |

- 7 37e? YT GoATT Tarfar del|

- JTATE! TR @eATet AlAETIY?
SAGCIRKEIC]

- A3 |

- AT 31?2

- G3ell TS AR F&9T FAERET Sracen |
-U7q @R 311 (HainamuliP-2)

English translation: [-Debati
-Yes, aunty. (She responses while washing dishésiwell)
-Do not forget to catch three cocks.
-No, | won't
-Nani
-Yes, grandma. (Response while washing dishes)
-Did you tie the pig nicely?
-Yes, grandma, | did.

-Sewari
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-Yes aunty

-Do not forget to wake up with the first crow okthock.

-1 shall get up early aunty.]

With the help of Maid -servant, Nani Rago was ableive Hainamuli to
Manasi. Rago tempted her with oil and powder andoRaas successful in the
work. He told Nani that the medicine was in ordemiake her pass matric exam.
But when Nani realizes that the medicine is Hainlashe felt guilty and run away

from the house.

3.3 A brief noteson Tiren Boro:

Tiren Boro was born in 1952 at Rwota Chariali irs&s1. The name of his
father was Umacharan Boro, and the name of hisenaths Deobari Boro. He was
unable to pursue higher studies for family problét#e. has made a tremendous
contribution and has been involved in the Bodosterdry movement, Script
Movement, and Bodoland Movement. He has writtemiB@ant critical essays for
various newspapers and journals. He wrote and raogdi to write for periodicals
and newspapers like Aronai and Bodosa. He was adadtte Sameswary Award—
Bodo Sahitya Sabha's highest literary award fornwusel Bigrai arw Dwisrai in
2001-2002. He also awarded Sahitya Akademi in 26dBokhali (Novel). He has
written ten books to date, including the books Serslaldang (short story), M.L.A.
Fwidwngmwn (short story), Bigrai arw Dwisrai (noyelFungbili (novel),
GwswjwngGwsw (novel), Deobari (novel), Gadang Khajr Solo (children's
literature), Mahariari Jwhwlao Baliram Boro (bioghy), Somni Nwjwrti (essays)

and Bokhali (novel), Beo Gonge Boro Gami Dongmwavet).

3.3.1Bigrai arw Dwisrai:

Bigrai arw Dwisrai published in the year 1992 isacial novel by Tiren
Boro. The novel focussed on the demand for a sapatate. The novel depicts the
true happenings of that time. The novelist presém$, Bodoland movement was
the right demand for the society. This novel carshie as a social novel. His plot,

character, scene and background, temporal settaug®n, dialogue, are true and
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real. The stories presented in this novel is nagimed or fantasized. The incidents
took place in Assam during the Bodoland movemepbisrayed in the novel. While
heading to demand its recognition, the other peopjese it and treated the Bodo
people very badly. This novel is one that triestiow all these incidents.

Bigrai and Dwisrai were from the village sonapusnd Rupapuri
respectively. They studied in the same college laottk started to like each other.
They both started to meet each other at Tezpur. Pdrgy both involve in the
movement and sacrifice their love and study.

The fisherman was shot dead by the police; Bigoai was treated very
severely after being caught by the police. Many enpeople were beaten up and
locked up in jail. On the other hand, the militarieontinuously disturbed all the
Bodo villages, letting none of the men to remaintire village. Taking the
advantages of men absence in the village, theydrépe Bodo women. From the
village Rupapuri, Dwisrai and many young ladies eveaped. During the agitation,
Bigrai lost his one leg and Dwisrai her virginitgven then their love did not fall
apart. In this way, the novelist presents the Batlages, their hardships, troubles,
etc. During the time of movement, he presentsiteénistory of Bigrai and Dwisrai.

The novel gives us real pictures of the Bodo sgciet

3.3.1.1 Bodoland Movement:

In this novel, the author develops his plot alomg ¢vents and incidents that
happened during the Bodoland Movement led by ABBadloland movement is one
of the Bodo Society's real pictures and until tottay movement has not come to an
end. The Assam govement police force treated th@oBmeople in a very harsh
manner. Women were raped by the police force. Alingrto Chinon Narzary

“Bigrai Dwisrai (1992) by Tiren Boro is a completehgiographic

presentation of the Bodoland movement renderedndunis lifetime as he

has witnessed and experienced the movement. Tigheatime when the
whole Bodo nation awakened all over Assam for tbiigal, social and
economic rights and uplift the Bodo society toaktound development. In

this novel, the author parallels to develop hist@tmng with the events and
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incidents that happened during the Bodoland movértezh by the Bodo
Students Union. The agitation has not only impotes whole effort to
establish the values and ideals of the ancient Bibeldout also criticized the
contemporary system of governance which has deprikem since time
immemorial:’

The beginning of the novel itself showcases us tiha village was not at
peace. All Bodo Students Union demanded a sepBrde state. The story relates
to some of the events happening at Rowta and otliages, like-the gang rape
upon the Bodo women by the police force and tortyren the innocent people. All
the depicted incidents and events are the realeémapgs only the dates, months,
years are not mentioned and names are differettteirstory. With the coming of
Bodofa at Geruva, the delegates of Darang digtvait a vow. Sujit Narzary and the
other two-person who lose their lives in the haoflthe military are — Alindra and
Kobiram.

Bigrai and Dwisrai are the two important charagteortrayed in the novel.
Bigrai was from Sonaguri village. He lives with hmsother, father, sister and
brother. They were altogether five members in #drnaily. His father worked in the
field and could barely run the family. Dwisrai wiasm Rupapuri village, daughter
of landlord Goneshwar. Both Birgrai and Dwisrai weén Tezpur College. Their
love grew during their college life. Both had aajreove for their culture. Dwisrai
used to wear the ‘Dokhortd and ‘Phasrd® woven by herself and respected her
own culture. While, the other girls would like wele dress of other culture at that
time. During that time both Bigrai and Dwisrai kegrtgrossed themselves in the
movement for a separate state. They both sactifiee love for each other, their
studies and completely engrossed themselves fondbd of the social reformation
of the Bodo society. Bigrai was the leader of tlsdumteer and Dwisrai was the
leader of the District women committee. Though rthebvement was based on
Ahimsa/non-violence, the government would arrestrttwithout a warrant. Bigrai

" Narzary Chinon (2010): A study of the Bodo nowitse 1962 to 200I. A thesis submitted to the
university of Gauhati for the Degree of Doctor diilBsophy in the Faculty of Arts " p-20-21

'8 Bodo women’s traditional dress.

9 Bodo women’s traditional shaw!
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was also listed as the most wanted by them. Irckeairhim, the police visited the
village Sonapuri regularly. Both men and women diaicesecurity due to the police
force. They were not able to live in their housestead hid themselves to get
noticed. Once when Bigrai was heading toward hisage bringing some news to
the village, he saw mistreat of the military fodmne to the villagers. The farmers in
the field could hear the screams of the peopldefvillage. The saddest thing was
the women carrying their baby on the back runnordife. Carrying their babies on
back, things on their heads and holding the hafdseir children and running was
not a silly thing to face. Even the servants whaemagloughing in the field were
beaten-up by the military force. Parents of Bigvare also beaten up and his sister
was able to escape with her friends. Their housese viully destroyed. They
chopped the wooden pillars of the house and théfedlodown. They took all the
clothes away and shattered all the kitchen thifdewey broke the bed of Bigrai,
caught his file and tore all the certificates he kbae to anger for not being able to
catch Bigrai. The well from which they used to drasater for drinking was filled
with blankets, mattresses and many others. TheeholuSoneshwar the richest man
was also shattered. The houses, things and evegytbund were not kept for good.
Even the T.V. was torn down. They took the VCR &w5000 from the house of
Guneshwar and rice which was kept in the granary mxed with kerosene. That
was how the military did to the people of that glac

Since the ancient time, the Bodo people had ntywamnong themselves.
Some of them volunteer themselves for the movereekéep their own culture but
some of them joined the enemies instead and stgaidst the demand of the Bodo
people. In the village, there was (Deowani) by tlaene Modon who was holding
power over the Sonapuri village. He thinks thatome can overtake his power and
whoever tries to overtake, he use to take contret that person. Bigrai kungur too
founded a students union and took hold of the powére village. Modon Deowani
got angry and gave false information to the polarewhich they came in search of
Bigrai very often. There was many more like Modoeolani who was going
against the Bodoland movement. Modon Deowani cameBigrai to collect

information about him. With pride, he said, 'ouflage is the only one where
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military police have not enter and it is just bezawf me, and if | have to give an
order they will come immediately’. While Modon wdgnking with Bigrai's father

and having a conversation, the village boys — ORephwdgwra, Thebgang, and
Onsai came in. They had a little quarrel among dedwes. Orhe said to Modon

Deowarri,
“feet AR arfeglsr ShAfel gRTR gleatlet g8T| AT oy carfay &7g-
AR & A AaR sifeE! M T glearar Ssara! [HHET gl 771"
(Bigrai arw Dwisrai p-15)

English rendering: (Today we call you as jwlwininigar (one who tarnishes the
good name of a family), keep in mind Deowani, te preople like you who suck the
blood of culture, Bodoland fighters will never fore.)

He did not keep quiet instead responded, "Yeg, daly you who is doing
work for the Bodo people? Have we not done anythiHgw dare you come to say
such things. What has your student union done @mtaBculture? We the politician
group has done a lot. To the poor, we have givenlards. To get more money we
have dealt with the government. We are demandipgraée land for the Bodos. The
demand for Udayasol (P.T.C.A. Tribal state) is t fhlfilled; our leaders have
informed us last time. From the very beginning, Boelos have demanded Udayasol
but why today students Union have to demand Bodi@arhe demand of yours is
not right. Simply to collect money from the peomed take for oneself for
livelihood and bluff them is your motive, you areirmg to kill all the Bodo people.
They could not control their anger and they beat kip. Modon was called a
jwiwini hangar’®, for the same reason and for being beaten updieduarge over
Bigrai's father. He said that he will in formed tfamily to the police and broke
down their family. Truly he informed the police afndm then on there was an often
visit to their village. In demanding Bodoland, thevas no unity it came to be
because of the people like Modon Deowani. Whilegheas the regular visit of the
police to Snapuri village, some people came to belp They came to know about

that, while an old man was telling to Bigrai,

% one who tarnishes the good name of a family
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@il gierahel SarHleTel ARSI | ShReT ShraTAN fSaRst | STer iR
AT TT 97 TWHRET SHRAT FAET AT | 37 TERE JT—eR AT
& AlTURET | gferafl 357 3 UTellet J-TI, AG- ARR, &T3- 3T §HATHT

ST (Bigrai arw Dwisrai p-28)

English rendering: (Only policemen, he was nohwitem. There were also
some Bodos accompanying them. There are five Bbdas the village Balagwran.
| recognised them nicely; the ones who are afterpbliceman collecting money,
gold, and things are the Bodo’s.)

Bigrai thinks that Bodos are against one anothesd days. Some of the
Bodos are getting involved with terrorist and imipgsbad acts upon the Bodos,
covering their faces in the jail and acting likenaals upon their people, are laughed
by others. They are twisting their politics and mgkBodos to fight among
themselves.

The movement grew to further stage. Seeing thatsiu the Assam police
Battalion tracked to hit the Bodos badly to whometey find. Because of which
men were unable to go out freely. Going to the miapkaces to sell and buy things,
which were completely banded for them. On the otterd, they have to sell their
cultivation at low prices from home.

Women too have the power to stand or join in thevement. Women
named Phaodur, Dwisrai and many more are seeneimdvel. They all stood
together, gave themselves wholly in the movementte demand of the separate
state, Phaodur, the sister of Bigrai who died @ tfovement is to be praised. One
day the police force took ten very poor men, sungwvtheir lives on fishing. That
was a pitiful thing because; they used to go hurigttyey do not go fishing. While
they were back to their homes after fishing, patiee carried them off on the jeeb.
So pitifully, they screamed from the jeep, hopihgyt would be freed from them.
The news about them spread like a wildfire. Théagé community got ready to
stop them in the middle of the road. They felt b@adthose who were caught by the
police because they were all aged people with nltsfand complaints. At that time

there were no men in the village because of wigchyup of women took initiative
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to block the road. They got ready themselves; Plmaagnt in haste calling all the
women of the village, to block the road before tleeuld reach the police station.
Seeing their act, they asked them to stop doini lthé they stood adamant, refusing
to give them away. The behavior made them get ardgywarns them to move till
the count of three and if they don't he would shemm. As said, they fired and the
bullet reaches to Phaodur and she died on the Spstway Phaodur sacrificed her
life for the movement.

The act of Phaodur and Dwisrai tells the actiagipipation of women in the
movement for separate state demand. The unbeaeilgpon the Bodo people and
regular disturbances led the people to stay away ftheir respective homes. Men
away from their homes gave them the advantagepi ttee Bodo women. One day
the military force came to Rupapuri village ande@all the Bodo women. Dwisrai
too was raped by them violently.

Bigrai was in the list of most wanted and he wearched for every day by
the police. One day there was a meeting of DisBtatdent's Union because nothing
works without his presence, he left accompaniedobg friend by taxi. He was
caught by police on his way. As soon as he was htaulge news spread every
corner of the village, all his co-workers felt sstabut the news. Dwisrai too felt very
sad for him. The police staff felt so happy at ttsiccess in catching him and they
beat him thoroughly, in however and whatever wagytlbould. For the case of
burning the bridge, blasting bombs, shooting theppe and for many other cases,
they treated him so painfully. Dwisrai along witls Imother comes to visit him in
jail. After seeing the condition of Bigrai, both ther and Dwisrai felt so sorry for
him. They kept him in jail for six months. Afterghalk at of three-party at Delhi, as
per the resolution, the Assam government with raincldeclared that all the
prisoners were to be forced. According to the rgsmh made, he was freed from
prison. After coming from the jail he did not giwe to work for his tribe. Police
staff became friends with the nearby Muslims argited the village of Sonapuri.
They burnt down all the houses of the Bodo peopl@ snatched away all their
property. Taking revenge upon that Bigrai moveggbt. When he went to save his

village, he was hit on the leg. For which his legswo be cut off. Like Bigrai, many
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other Bodo youths became handicapped and lost tivels too. All these real

incidents are portraited in the novel by the nateli

3.3.1.2 Agricultural life:

The only way to survive for the people then wagication. The novel show
how Bodo people work in the field to live theirdifBingi and Baoda who were from
the village Sonapuri too, work in the field to edneir livelihood. Even though they
were poor Baoda, the father of Bigrai supportedsois to make him an educated
person. With the little land they worked hard aed & happy life. But the movement
which came to the ground disturbed them. To deféwdr culture and tradition
many young boys and girls stood forward. Baoda tiaam sons named Bigrai and
Sudem, both volunteered themselves whole heartiedthithe movement. Police
listed Bigrai as most wanted and they used to cdonsearch of him every day in the
village Sonapuri. They also disturbed the familytaking away their money, birds,
goats, pigs, and many other things and they brakendall their houses. On the
other hand, it also hindered the life of the farsndihey could not go to the field to
work. Whenever they find any Bodo boy in the figdéy would catch them and for
which they were unable to work in the field. Onajle they were working in the
field, the police force came and chased them. Sofrttem ran and escaped but
whoever was caught, did not escape from being bagiealmost dead.

During early days, Bodo cultivators faced lotsppbblem because of the
armed conflict. When Bigrai kungur was in jail, ¥&w altogether five Bodo people
being caught. Seeing them he felt very sad becalisef them were innocent,
illiterate farmers. They were all farmers who soowHive on the little cultivation
they had. To such people, they tied their handeeaback and pull them like cows.
The government's people annoyingly treated the Beagple.

At that time, the farmers faced lots of problemsny complications raised
in their lives because of the regular visit of théditary during the day as well as
night. The farmers lived in fear and were unablgddo their fields for cultivation.
The farmers could not work properly. Every villagiged in fear and just past their

days. The evil act of the police force did not allthe farmers to go to the market
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for buying and selling. Because of that, the caltivs have to sell their cultivations
at low prices from their homes itself. The hearkiemo life led by the Bodo

cultivators is presented in the novel by the neteli

3.3.1.3 Handloom:

Through the novel, the novelist portrays the Bodopgte’s art of weaving.
Bodo women were expert in weaving their traditiosire. They were very expert
in drawing various designs in their traditionalratt They know how to match the
colours bringing beauty to it. Dwisrai was also wexpert in weaving. While
reading at Tezpur College, she used to wear herroatte Dokhona. She was the
one Bodo woman, who loved her culture and traditigfiile in college, some of
the Bodo girls out of their shyness to expose tbeiture and tradition wore other
culture’s dress, whereas Dwisrai wore, Dokhona twh@s woven by her. She
never paid heed to the comment pass upon her afngdaokhona.

Whoever goes for the fight/war is given Aronai asithlessed with a victory
is what we learn about from the very beginning. i from the village Rupapuri
was an expert in weaving Aronai. She has to weaweAronai to give them for the
youngster who will go for the fight. Bodo maidenseuo wear them one Aronai

each wishing them victory.

AN

“HEATS TG s AlGTaa! SrEiiaee | ST Tg3rd il TTserdaia)
AT AR AR, S g 3RS A @R AT | @ Siglerd
SITATSTATT | WTedTet GIaaT ATell TINeAaT | ST gRIeT @IAT I ATl Aled 1
SEITasl SMeaTdrd Wle! gragrara ATl ATdl=T|” (Bigrai arw Dwisrai p-

85)
English rendering [The Aronai was to be weaveddiyhf night and while weaving

they cannot talk. Dwisrai was thinking to hers&fp whom will | get to give the

Aronai which | have woven, it could be nice if kgechance to give it to my love"].
Dwisrai’s wish came true when military force caraeSonapuri village and

burnt down. All Bodo men came forward to fight vthem. At that time Dwisrai

gave him the Aronai which she has woven and said,
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“Tearma 3mrer, A R Sigtend | =7 feet gragrand Ul JERel | GYIGE! hotetallet
BIRATEIaATet HATHR INTAGE! IWT WA | o § IRASIHT Aty Shz@t Y@y
gIaNeT | STAgTaTd =A1ST ot [T RT STeAl FlAaleT | IRT SIS SATeAlat JTeAl IMSilet

AithfthetamsT|” (Bigrai arw Dwisrai p-110)

English rendering: [ "Brother Bigrai, you are orfetfte warriors, you are now out
for the war. You will wash off all the enemies dmthg peace to Sonapuri village,
In the war, you will have double strength of whatiyhave and come back of what
you have and come back home victoriously".]

At once rest of the maidens got themselves readwish the warriors
‘victory’ by tying one Aronai each to their waigkfter wearing them an Aronai
they sprinkle holy water upon them. The act of reagltoward the warriors which
is seen in the novel is what was prevailed longaging the time of ancient king.

3.3.1.4 Fishing:

Fishing is another important source for their likebd which prevailed from
very beginning. They always looked for the villagkich had a river in a peaceful
environment. They like to collect fishes, crabsiknfrom the river and have them
and for those who are poor, they even take thethaganarket for sale. In the novel
'‘Bigrai arw Dwisrai' too we have seen Bodo peopang for fishing. There were
two people from the village Sonapuri, who did navé land. They used to go to the
river for fishing every day, earning for their llilood. But the military force did not
pity them, instead took all the ten fishermen ® jtil, while they were coming back
home from fishing. The news of their being taken thg police spread like a
wildfire. At that time, there was not a single marthe village to take their news.
For that reason, women committee from the villagektinitiative in stopping them
from halfway. Bigrai kungur's sister Phaodur wa® tkecretary for women
committee. To take action over the situation, sie up first due because of the
fight that occur between them, Phaodur was shad de#he hand of the police K.
Saikia.
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3.3.1.5 Hospitality:

Hospitality to guests is a beautiful social pictofehe Bodo society. In the
novel, Modon Deoani came as a guest in Bigrai's ehowwihen he came to their
home they offer to sit.

"HE ATl ST S ST ST Ay G R STl AT Sgeirel

g ” (Bigrai arw Dwisrai p-11)
English rendering: [When Modon deoani came he dffesit]

He was an offer by drink jou (rice beer)

3.3.1.6 Dahwna arw Ruathi: ( male servant and maid servant):

Keeping servant and maid is Bodo people's hatdesancient times. In the
novel, the character of servant and maid are lggtéd by the novelist. The servant
of Dambaru Mahajwn is also punished by the politenvhe was ploughing in the
paddy field. Such some servant from Sonapuri sxslzeaten by police in the time

of Bodoland movement

3.3.2 Deobari:

‘Deobari’ is a social novel written by Tiren Bordhe novel was first
published in the year 2011. It presents a womaredaas Deobari. The title is based
on her character, her living style. Along with theng picture of Deobari, the
novelist also projects the Bodos Society's livintyles sadness, happiness,
misfortunes, traditional rituals, etc in the novéhe Bodo Community's village
lifestyle and when their agriculture land fails gooduce goods as expected, their
search for new land in some other places have pegacted in the novel. During
the time of migration or shifting of houses, théfidilties faced by the people can
be traced in the novel. The superstitious belieftred village people, festivals,
diseases and sickness, cured by the village qugek i6 being highlighted in the
novel. Ronchai Basumatary mention in his article Joner (An international

Multidisciplinary Research Journal) issue lll as:
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"Deobari is a social novel depicting the simple ddie of Bodos, and their
economic and political conditions. Their simple autife was impacted by
many outside factors, i.e., religious conversiomguistic imposition,
cultural imposition, and immigration. The religiousonversion into Ek
Saran, propounded by Xankardev posed a seriouseciga in the formation
of ethnic identity. The imposition of Assamese Uagg on Bodos led Bodo
language to nearly death language, and cultural oo@tation created
fragmentation among the Bodos. The immigration fridangladesh and
mainland India created land alienation and econoroi@allenge for the
Bodos. The plot of the novel revolves around theiljaof Deobari and
Teklo, their life and problems faced by th&mh
Deobari is the daughter of Saoriya from Jiajirlagle.Her mother is no more;
she has two sisters and one brother. Her brothebidagot married to a girl named
Mwina. On the other side, Thekhlo from Mwithaguilage stays with his brother
Bonda and sister-in-law Bonburwi. He is very expertagricultural work. His
brother and sister-in-law stay in the spell of aldo hence the agricultural
responsibilities were on Theklo. His another brotGeiswrwn also wanted to take
him during the time of partition of property by seghis ability to work hard but his
elder brother took him along with him. Thekhlo stly loves Deobari, when she
goes to the paddy field to give food or when he heetin the river he used to talk to
her. When Deobari's family planned to migrate torBrag district and he had the
idea that their family is also going to DarrangeKklo was very happy and excited.
Damphwr oja, a quack from Haladola village wantedtake Deobari as his
daughter-in-law, but Deobari's brother Naodra aadfather Saoriya did not accept
the bangle that was kept in the corner of the hduyséhe Bridegroom's family;
calving that they will not give their daughter'sndain marriage to the son of a
guack. Theklo got the news that Damphwr Oja is cgnib see Deobari. Theklo
became restless and went to confirmed whether #ugiage will be held or not.

ZBasumatary, Ronchai-_http://www.joner.co.in/pd8I$E_|Il/Ronchai.pdfaccessed on 02 July
2017
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When he heard from Deobari's father that it hasbmeceled Theklo was very
happy. The family of Theklo and the family of Deabaigrated to Rowta by train.
Theklo and Bonda together cleaned up the newepl@n the other hand,
Deobari's father also cleaned up their selectecteplalheklo's sister-in-law
Bonburwi asks for Deobari's hand for marriage teKib. Deobari's brother and
sister-in-law were also worried regarding theitesis marriage in a new placéhey
also secretly desired Theklo because he was agoeny person and also an expert in
every work with good character. The families gavasent to each other and fixed
the date for marriage. When the date arrived Thekld Deobari took Hathasuni
marriage according to the Bathou religion. Thekteramarriage works harder and
increases his economic status. Bonda's intentiomigfation became opposite to
what they had thought. The Dwisagwran village isidyaand is not fit for
agricultural activities and cultivation. That is ythe people once again decided to
shift in some other place. They searched and f@undw land in the village named
Jaharbari. In that Jaharbari village, Theklo andoli2ei cultivated paddy and
vegetables. Deobari also helped her husband iivatdin as much as she could.
Sometimes she went to harvest paddy along witthbheband and she did farming
poultry, pig, and goats. In this way, she also &éelm increasing the financial status
of the family. Deobari and Theklo were blessed viathr children. Their eldest son
died due to serious illness. Deobari and Theklgdohfor a baby boy like many
people does. They considered that a boy couldvet#timore and also to have a big
hierarchical family. But their dreams remain unflétl. Still, without losing hope
both of them worked hard and they were able toitentially stable. Deobari and
Theklo after their marriage lived with Theklo's threr for ten years. After ten years
they separated from their brother and they were dbl establish themselves
sufficiently with finance. Theklo was also ableloild a house with a tin roof like
the villagers. Omakhi Mahajan and Khaphal Mahajwtha same time were able to
buy a bullock cart. On the other hand, the adoptedof his brother Bonda is very
lazy and Bonda is also an alcoholic hence theiilfabecame financially stagnant.
When Bonda became aged he fell seriously ill. Initdguri village their brother

Goiswrwn was left alone. Deobari and Theklo aftegrating to Jahargami, after
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many years they visited their birthplace. Theklfoims about the illness of his
brother Bonda to his brother Goiswrwn and he hdpeget the share of money of
the property which they had left in the village.eklo and Deobari stayed for one
week and visited their relatives. Later on, wheaythvere to go back Theklo's
brother gave the share of money to him. Deobari Bmeklo bid goodbye to their

brother and sister-in-law and go back to Darrarsgyidi.

3.3.2.1 Hadan Janai (Settlement in new land):

Bodo people had a habit to shift to a new landearsh of a better life.
Hence Saoriya and Naodra also secretly planneckeltotlse land they had and
migrated to Darrang district. In order to sell th@ bigha's of paddy field and 5
bigha's of housing land, they started looking foydrs. Their decision to migrate to
Darrang district was due to many reasons. The mgsbrtant three reasons were,
firstly, in search of wetland favorable for cultiian, secondly due to natural
calamities like flood and soil erosion by Torangvéi Lastly, the only son of
Naodra did not wish to remain alone in the Jiajilege. The other reason includes
the absence of many relatives in the Jiajiri villag

Bonda from Mwithaguri village was also a farmeadded up with living in
Goalpara district because the agriculture produlbtds were produced became
insufficient. Fishing did not provide them with nyafishes, unlike earlier days.
Hunting in the forest also could not help much Hrete was a shortage of meat too.
Therefore, Bonda decided to go in search of newd land migrate to survive
himself. The other people of Goalpara district altted to migrate to other places
towards the eastern districts.

The most generalised reason for the Bodo peopligisation was searching
for a new land favorable for the cultivation of ggd The Bodos migrating to one
place to the other places mostly includes thoseliswith many family members,
guarreling among themselves and getting separateause of the shortage of land
in their own places. Also, when plague diseasectdffa person, one had to leave the
village and go to another place. When the peopecast spell by witchcraft they
fear for their lives and migrates to other pladesolden times there were many
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lands in Assam which were not owned by anyone. g ltesds were taken hold by
the people as they wish. Many different tribes dtsuk hold of many lands which
were not owned by the government. Before the pamtiof Bangladesh, many
people of East Pakistan also migrated to ‘Assam’.

Theklo made all the necessary preparations to teigid a new land by
selling all their property which were in their nagilands such as land, chickens, and
pigs. Since Goiswrwn has already separated fromtvags brothers. Theklo and
Bonda are going to migrate to another place theetrothers discussed the matter
in the house regarding the property as they didtimok wise to hand over their
inherited property in the hands of strange peopley wished their own brother
Goiswrwn to keep the property while Goiswrwn toare#ly desired to get the
property of his brothers with lesser money. Whileergone put forwarded their
opinions wine made from the rice was served bys#rgant named Haranga.

According to the decision taken, it was decideat their brother would keep
the property. Goiswrwn bought the house for 50@usiand rupees while the oxen
were bought for 4000 thousand rupees by one ofitlagers named Mahajwn. The
pig was sold for 250 rupees. The paddy field whigs his share was sold for 500
rupees per Bigha. All the property near the houssh sas surroundings land of
consisting the bamboo plants, jackfruit trees, noainges were left with Goiswrwn
till a decision was to be taken in the nearby feitur

The housing land was bought for 1200 rupees, furfl®®0 rupees was
collected by selling some other minute things. Boatso kept a second plan up to
himself that if after migrating to Darrang life et seem pleasant he will come
back. Keeping in mind all these future things tliegided to leave some of their
property without selling. Goiswrwn was left withlgra single property. His brother
Theklo's share of property 10 Bigha's of land wasaid by Goiswrwn.

On the other hand, Saoriya and his son Naodra ralhdlee preparations to
migrate. Bonda's family had five members that idelinis wife Bonburwi, brother
Theklo, Bonda's daughter's Asagi and Bwisagi. Adtdling his land and household
property he had gained 6000 thousand rupees. Alteg&500 rupees, knife, axe,
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utensils, clothing was packed with a ‘Hisirffatloth in order to migrate to Darrang
district. To grind paddy and rice they decideddket along the traditional grinder
made from Dumru tree 'U&l'and Sal tree ‘Gahef’ ‘songrai®®, ‘Sandri®%were
taken along too. Along with the materials and &fmecessary for a living, they
also took jute for future use. Naodra sold his rengpaddy to one Bengali
businessman. He also sold the oxen and pig as vating the Kati month in the
first week itself, Naodra went to Darrang distrint Rowta town, stayed in his
brother-in-law's house and enquired about the plaeglvance. He stayed in one of
his brother-in-law's house until he builds a hoasédis own. In Saoriya's family
total four members have migrated, his sons Naataghter-in-law, Mwina and
youngest daughter Deobari. Since winter was abmwome they decided to take
warm clothes.

They had to walk from Tangla town to reach thelested place as train was
not available. The town's name was Rowta. Deobad &heklo came from
Goalpara to Rowta. They named the new pace as Bwisa. In that new land with
lots of difficulties, they cleared the forests ahd cultivation. After migrating to the
Darrang district they thought to settle forever afier some time, they felt bored as
there was a lack of wetland favorable for cultiwatend more production of crops.
The river which flows through the village a brarafhDwnsri River brings flood in
the village and later it dried up soon too. Theklod Deobari also once again
migrated to a different place and named as Jahardanthat land Theklo and
Deobari work very hard and made a house made ofotifi also bought a new
bullock cart. They also reached to the level of ®@m&lahajwn, Khaphal Mahajwn

while Bonda always remain addicted to his drinkadpit.

22\Worm cloyh for kids

%A wooden husking implement

#Heavy wooden pestle for pounding and husking pards, etc.
Winnowing pan

*Sieve
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3.3.2.2 AgricultureLife

The source of livelihood of the Bodos is cultivatidn the novel cultivation
and farming and many farmers can be seen. Deobahe daughter of Saoriya
Mwsahari from Jiajiri. Saoriya is a widower andtlefith three daughters Goisri,
Jangkali, Deobari, and son Naodra. Saoriya livggiyawith his small family. His
two daughters Goisri and Jangkhali got married laisdson Naodra also married a
girl named Mwina. The one and only son of his per&modra had lots of land and
property near the Jiajiri River flowing from the Rlwern side of the Beel Jiagiri
River that falls in the Torong River. In this rivéhere were also lots of varieties of
fishes. Adjacent to that river there are many stiea&here people sometimes wash
their clothes and take a bath. The Torang Riveh Ihatips the people and harms
them too. During the summer season because of amfgll, the river gets flooded
and the nearby villagers do not get a sound sl&epehich time there will be soil
erosion of the village or the paddy field it canibet predicted. The Jiajiri villagers
depend on the rainwater for the cultivation of paddd their paddy field does not
easily absorb the water. The land is up and dowth kighlands and beels. They
had to depend on rain during the cultivation ofghadnd they can also take the help
of the river Jiajiri. The nearby Torong River flowteasantly towards the field and
the water dries out. As the paddy field does notsgé#icient water, the production
of paddy does not come as expected. So they shifidan for cultivation.

Bonda is also a farmer who depends on agriculBwada's family has seven
members altogether. They are Bonda's wife Bonbwwaiinger brother Goiswrwn
and his wife Laisri. Bonda has two daughters Asagil Bwisagi. His youngest
brother is Theklo.

Bonda is addicted to alcohol and his wife Bonbusnvalso a drunkard. The
pot filled with alcohol is kept ready to serve a®is as one gets over. The pots are
never at rest. This way the two pots do not get tdanth&” and ‘Laothai®® were
always ready to serve them. Both husband and wifeke Tobacco. A bamboo

container of Tabocco has shined brightly due tostamt usage of Tabacco. Along

A utensil made of bamboo or cane having mesheainoior filtering rice beer.
%A bamboo implement for distributing wine.
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with that always a ‘jigab bunth@ (bundle of straw) will be ready all the time. So
his agriculture is depending on Theklo. Bonda’'s nger brother also a farmer.
Bonda along with Theklo went in new land for deyetbeir agriculture. But Bonda

was not success due to his drunker habit. Thekleldp his economic condition.

After marriage Theklo separate from his elder beotRonda. Women also helped
in many works such as cultivation of paddy, cropd & the development of finance
as well. Deobari helped Theklo in many works suehima harvesting paddy,

cultivation crops, getting up early morning andnging paddy, taking chicken and
pigs etc. In cultivation the materials which areeded to maintain their living are

made by themselves. When Naodra and Bonda migratbe new land, they made
some of the tools on their own which were neces&artheir living. It can be traced

in the novel that Theklo was cutting a piece of dém make a ploughing tool.

(T aTeT| NI SR

A ART AN Shedi e Mo gur= @ @ger 3R gae

STellel 3R AN &8 ¢adTRAT AWH FAE @A 3R AT

Ag«|) Deobari p-123

English rendering: [The harvesting comes to an @iey used to create a
bonfire in the courtyard to keep them warm. Bontlagklo, Bonburwi, Bainang,
Asagi, and Bwisagi sit together near the fire wiiMeobari stays busy in cooking in
the kitchen.]

This sentence of the novel also gives a peacéftune of Bodo village. The
novelist has painted an imaginary image of the Bedoety and highlighted its
beauty. In the novel, the Bodo people's associatitim cows and oxen taking them
to the paddy field and bringing them back in thevgleed can be traced. The Bodo
society primarily does their work with the helptbe oxen. They take much care of
the oxen and respect them. One day in the newDavidagwran village Theklo's ox
was killed by a Tiger. Not only Theklo's ox was esatby the Tiger but many
villager’s chickens, pigs and goats were killedtbg Tiger. In olden days the cows

and oxen of the village were altogether looked rattg a particular person

2 Bundle of straw
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alternatively. When it was time for the cows anamxo be taken for grazing the
person who is responsible for that duty used tastoudly cows and oxen. Then all
the owners of the cows and oxen would loosen tregrup cows and oxen from the
cowshed and chased them towards the person on Iduttye evening, the owners
would take them back and tie them in their respeatbwsheds. All these activities

are the images of togetherness and community ddld® society.

3.3.2.3. Customary law:

The village of the Bodo society have their own sield elderly people from
their community to settle all the disputes and esrthat happen in the villages. The
committee along with the opinion of the villageisadisses the type of punishment
to be given. Saoriya and Bonda's families haveKetrajhar to live in the new land
of Darrang district named as Dwisagwran. Mora Dwnsrer flows from north to
southwards through the rivers. During the summisrrilier gets flooded but during
the winter season it dries up, hence the riverasaes as Mora Dwnsiri and the
village as Dwisagwran. Theklo's ox was also killeadthe Tigress. The village
people decided to chase away the Tigress togettemieeting. On that day, all the
villagers were informed by the beating drums td tkie tigress. Many people were
happy but frightened too. They thought that ifthlt people together surround the
Tigress by taking different tools such as arrowsprsl, knife, axe, sticks, etc they
will be able to attack and the Tigress will not &lgle to run away. Finally, the
villagers were able to kill the Tigress and thegimnwhich befell on the village was
solved by all the people together.

The people were not happy to live in Dwisagwrdtage. The land in that
village is sandy, and it is not favorable for thdtigation of crops. Like others,
Deobari and Theklo also shifted again to otheag#is.

One day the villagers discuss together that to kadvillage a leader is
needed. There are altogether 30 families in tHagsal Again many people had come

and selected the land. It soon became a larg@eilla
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The villagers search for an educated fellow, whitd be able to speak
courageously. There is one such person in thegellaMigrated from Basuguri
village, Baneswar Goyary was selected as the @lldgadman by the villagers.

The village's name was still undecided. Many shit since it was forest
land and they had cleared the forest and buildhtneses; it should be named as
Jahargami and all the people applause that it dimihamed as Jahargami.

The committee strongly decided on two things. Blogone will be accepted
as a member of the village. Because many peoplealugny reasons leave their
original village and comes in search of new landm& people are chased away
because of their evil character as an Oja and wnaéh For such kind of people,
they will not provide a place in the village. Sopeople are thieves. One who is a
thief brings or creates an unhealthy environmentha village. That is why such
people are boycotted from the village. But thosepbe also try to find a new place
and if such kinds of people come, they will not gieen a land, it was decided
strongly by the people.

In that village, pretending to be a music teachebdndra took a name as
Sameswar and stayed. But one day he met Deobdhieoroad and disclosesd that
he was the son of Damphwr oja, Lebendra. Deobatight he came after her and a
son of an oja, he will be an ojha; she tells hesblamd Theklo. Later on, Theklo
called two of his friends for drinks and disclosles things. The villagers decided to
do judgment. The next day the village halmaji infioeveryone that there will be a
big meeting and discussion. All the people gathéhen the culprit Sameswar or
Labendra was asked of his identity he did not acdept he was the son of
Damphwr ojha. But later on, when some people béat Up, he discloses his

identity and accepted his crime.

“THATT ST el TR | 31T3C;, 3TSE — 1911 ATHIBR 1911 | 3T gATGeT I T
STHBR 37T RraTedT adegar| AT 3@} SR eI gl 21T
ST IR 35T 31T WREIAT 3TH elthar IM=AT STar|” (Deobari-149)

English rendering [l will confess fathers! Aaidwe¥ fathers yes. | am the
son of Damphwr oja from Haladola village — Labendravas boycotted from the
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village and did not have any place to go, so | cam®arrang district. Deobari
knows me very well. But fathers what opinion yowdabout my father, I am not

like that anymore.]

“mfAf I g fgsary & iy AwfeEn iy A=feet s
AT Urafel gl grT| Sraets Thamrm era=rr| i g Wit S
SIHABR 7@ TRT AR ATa ST gleiellel TH AT | HRET GRS AT
ATATAHT STABR I eTiar MfA TRA AT @R MeAr S|
3R & STABR AT RhaTsar e sta dithel| St i@t Tg3m 9 Sren

g1t grar|” (Deobari p-149)

English rendering [The village Headman says-If ikatue, you are a bad person.
We cannot keep such kind of bad people in thegell@he son of a witch is a witch
as well. You also know witchcraft. Damphwr was wealbwn as a witch whole area.
Some people due to fear of Damphwr which had b titethis Darrang district, and
today that witch son has reached here. We canmem %eau in this village.]

Two elderly people and some people from the gdldecided to lead him to
the Rowta train station. The evening time Train l@adved and the ticket was
booked and he was sent away.

Firstly, Labendra was also boycotted from theitage Haladola after a
judgemental meeting conducted by the villagers.fatiser Damphwr Oja is a well-
known witch. After Damphwr's dead son Labendra kadlied his father's oja's
worked by collecting different herbs. If someorelds him for his bad behavior he
says that he will cast spell etc. after such behais villagers think that he learns
witch. Gradually the village people decided to dtagainst him. The villagers one
day decided to boycott him from the village. Ong tlae villagers gathered for a
meeting in his name. Labendra’'s crime is that loeeigting an unhealthy atmosphere
in the village. Every time he creates chaos. Teathy the village has decided to
send him away from the village.

In this way, the Bodo society together does Jouge and solves the

problems that may arise in the village and such eah be seen still today.
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3.3.2.4 Super stitious Belief:

Belief in witch is a major problem in Bodo sociefiyill now this belief is
available in the society. In this novel Damphwr g&nown as a witch. He is from
Haladola village. People called Damphwr oja when@emple got sick. The patient
was examined by him. If the sickness was gone, éonsidered good oja and great
oja. While if the patient does not get alright bthie patient dies, it is considered as
witchcraft, and because of cast spell, the patiked. In this way, Damphwr oja
examined two patients and they died. Since then gbam oja was known as a
wizard. In this way, no one gave their daughtersnarriage to Labendra. Deobari
also did not get married to Labendra because tieifavas a wizard. At one time
many people feared Damphwr Oja. When the peoplehmein the roads they did
not look at him. Nobody visited their house outfedr. Along with the father, the
children, son, and daughters were looked down ias aod daughters of a witch.

One day Damphwr fell seriously ill and passed aviapendra had observed
his father's magical wizard work by collecting driént herbs in people’s
surroundings and he was able to make medicineshancured also. He takes or
carries a bag full of such medicines on his shouldeery time. At night while
coming back to his village he makes a loud noisk@nates intolerable scenes. The
villager decided to send him away from the villagkis kind of superstitious belief
is available in Bodo society.

The village people when they get into illness iadtef seeing a doctor,
prefering a village quack can be seen. In Deobaneh the Bodo society’'s
treatment of the iliness through some ‘Jaritfaiprocess by herbs can be seen. The
Bodo society’s thought pattern and superstitiousebean be seen in the novel. At
the same the illiteracy of the people is showcasele novel.

One day Deobari’'s elder son fell severely ill. &ihthe sickness worsens
Deobari wanted to take him to one Bengali DoctoRowta, but Theklo said that it
was too far. The child was 5 years old; it woulddi&cult to bring back the child.

Theklo decided to go to Badung quack for the chiddiieck-up. Badang quack heard

% To say a charm to enchant
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the condition of the child and he examines by tKbabri®* process. After

examining by the 'Khaori' process for once, twioel dhrice he said that nothing
serious had happened but asked to perform Pujaonid€ss Aaini, and then his
sickness would go away. Theklo calls Badung ojpeidorm puja. Theklo made all

the preparations and brought delicate leaves ardri@a necessary to Bailong oja.
Bailong sat behind the bed and started to perfdrenritual. After some time the

leaves were folded and tied it up with jute thread Theklo hang it on to the roof.
Deobari also gave rice beer and two glasses whikekld brought Tobacco and
lighted a fire. Then Theklo opens the pot which wasgered by straw, pours some
drops on the floor and some in the glass. Seasitlaless is cured by Badung ojah
an in such manner. But Deobari's son's health wersexd he was taken to the
doctor also. The Doctor diagnosed it to be typhaitl Malaria. The sickness
worsens and Deobari's son died suddenly. When ®lseldrother Bonda was

seriously ill, at that time all medicines were kgbtifrom the oja and Rice beer was

served as a sign of respect.

3.3.25 Marriage System:

Through the Deobari Novel, two marriage systemshmiseen Haba gwlao
and Gwrijia lakhinai haba system. During the stayiaijiri village itself, Damphwr
Oja from Haladola village had come to ask Deobdwdad in marriage to his son.
Damphwr liked Deobari and had kept Bangles in thause. If the Bangle is
accepted then marriage will take place, but if Bamgle is not accepted marriage
will be cancelled. Deobari's father Saoriya did waint to give his daughter to the
son of a witch that is why he did not accept thada.

In the new village, there was a discussion betwkeriwo families about the
marriage of Deobari and Theklo. After the discussibe date for the marriage was
fixed. According to the Bathou religion, the mageaceremony was conducted. The
traditional marriage system 'Hathasuni' ritual wagormed.

31 To determain one’s future wuth the help of conélis
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Theklo and Deobari's marriage was held on Fridagugh ‘Hathasuni”
marriage system. In the village, marriage party wexger held before. That is why
the villagers were ready to attend the marriageypafr Theklo and Deobari. After
the discussion between the two families, the bwedes already taken a day before the
marriage. Bonda had bought one chicken and one ftook the Lalpur market for
his brother Theklo's Hathasuni marriage.

In the evening the village Thekla oja was calledo perform the ritual. All
the villagers also came to attend the marriagenceng of Theklo and Deobari. All
the people were very happy. Bonda's wife Bonbuneamed the ‘Bathou Saif
very clean. Thekla oja came and he went to the avell washed himself. When the
time came, the new bride and bridegroom were brongar the Bathou. Then after
the recitation of the mantra's Thekla oja sacrifioe cock and the chicken near the
Bathou God. After the sacrifice, two boys burnt tileek, chicken and cut it into
pieces.

Onlg* was pounded by two girls early in the noontimeolbsi made
preparations to cook curry of rice flour with chéck as a ritual of 'Hathasuni'
marriage. The curry which is made for Bridegroonowdti not be given turmeric
powder. The curry for the Bridegroom was prepaeguhsately. When the food was
ready, it was brought out to be served. The newldBDeobari kept Khamphlai in
the courtyard and served the food. Along with tlesvnBridegroom his friend
Laothai was also served.

In Hathasuni marriage, the Bridegroom is not addwo finish up his food
from the plate. They had to leave some food. Theldo after eating two handfuls
left his plate. People who had come to attend teddwmg laughed out loud seeing
this. The new Bride after serving the Bridegroomvee all the people as well.

After attending Hathasuni marriage the peopletviback to their respective
houses and some girls did not go. When all the lpempre gone they kept Deobari
inside the house and went away. In this way, Thekld Deobari's marriage was

concluded.

32 Original marriage system of the Bodos
3 The place where Bathou is established
* A curry prepared from ground rice
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The marriage system of keeping the son-in-lawvagia in the house of the
Bride is also one of the prevalent rituals in tredB society. In the Bodo society, in
someone's family when there is a son or when tiseomly one daughter, then the
boy is kept as gwrjia. After marriage, the boy staythe Brides house. Deobari and
Theklo also decided to keep gwrjia as they had onbdaughter. Both husband and
wife thought to search a boy for their daughterdejaéi. Theklo decided to make a
boy by the name of Alu as his son-in-law. Alu ihard-working servant; many
owners want to take him as a servant. He workssasveant in the house of Khaphal
Mahajwn, and Khaphal Mahajwn also thought to keiep &s his son-in-law for his
daughter Nilima, by observing Alu's hard-workingura. Theklo heard that Alu did
not want to get married to Khaphal Mahajwn's daeghherefore he asked Alu to
work as a servant in his house and slowly he vaK his hand in marriage to his
daughter. It went on as it was thought, Alu camsty as a servant and after the
cultivation work, he gave the word to marry Theklolaughter according to the
'Hathasuni' marriage ritual. But Khaphal Mahajwndoyne tactics was able to keep
Alu as his son-in-law for his adopted daughtermNdi

Khaphal Mahajwn was also a servant and he wasdseptgwrjia by Omaki
Mahajwn. Omaki Mahajwn was impressed by the hardkimg nature of Khaphal
and gave him in marriage to his eldest daughtenhiKhaphal was also lured by
the property of Omaki Mahajan and obliged to stayhs son-in-law. After many
years of their marriage, they could not get a chi#dause his wife could not bear a
child. That is why they adopted a girl child and fbat adopted child Nili, Alu is
kept as gwrjia. In the novel, Theklo and his brotGeiswrwn sons also remain as a
son-in-law.

Theklo's brother Bonda has no boy child, theeefmtopted a boy child, and
his eldest daughter was given in marriage to Rogveamd he was kept in the girl's
house as a gwrjia. The younger daughter was givenarriage to one boy who had
come from Kamrup district to work as a servant,dsiania and he was also kept as a
gwrjia. In which house there are many boy childteaf family was considered rich.

Deobari has only one boy child and it can be shahghe is worried. In the novel,
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the novelist has showcased the living style, mgerigystems, and rituals of the

Bodo Community.

3.3.2.6 Festivals:

In the Bodo Society, the people can be seen pragtisome important
festivals still today. The Bodo Community festivadse mostly related to the
economy and agriculture. The main source of liveih of the Bodo's in Agriculture
and based on the agriculture most of the festigedscelebrated. In this novel, the
celebration of different festivals has not beemrlosdted, but some of them are being
highlighted. In this novel, the character of Borgtees to the market to buy sticky
rice to celebrate the festival of Magw (Magh BihBut as he could not get the
sticky rice in the market, he goes to the nearligge to enquire and the person to
whom he enquired tells Bonda that it was availabl#heir house. The next day he
goes to fetch the sticky rice in the house of Uhakawrai in the Goaparari village
with that old man Bonda started to take opium dr@gmda calls that man in their
house during the Magh Bihu celebrations. During Megh Bihu varieties of Pita
are being prepared.

Through this novel, the eating of new rice can &lsdraced. The celebration
of new rice is celebrated at the getting of thetfmew rice after the harvest. In
Bonda's house, there will be the celebration wngkigavrlwi janai (celebration of
the new rice-eating). All the villagers will be ited to take part in the banquet.
Early morning Bonda went to the Tuesday marketuy twvo chickens. It will be
prepared with sob# (Black bears). Yesterday Bonburwi, Asagi and Sategl
gone for fishing and they brought fishes such adlexph snake head, stinging catfish,
walking catfish and many more. The fish will begmaeed with Onla.

To prepare dinner for the celebration BonburwlecaDeobari telling that
she was a young girl. Only Deobari is at her yagk nearby by Bonburwi house.
Deobari also went as she was called for help irhtirae work. Deobari said she was
shy to go but Bonburwi herself forcefully came aadl her. In the evening Theklo

went to invite all the villagers for the celebratiof the new rice party. All the

% (Black bears)
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people, Oldman, old woman, Boys, girls, childrevergone came for the new rice
party. The rice beer (Jou) was prepared beforeekwea big Jar and it was brought
out in the courtyard. The village man who knew Hhovextract the wine extracted.
Theklo took one full bowl. To serve the food, thanBna plant was cut and small
plates were made out of it. In the courtyard itselfne people were drinking wine
and some were having food. The celebration of #ve nce can be seen in the Bodo

Society.

3.3.2.7 Religion:

The foremost religion of the Bodos is Bathou re@ligi Through the novel,
the worship of the Bathou God is prominent. At f#aene time amongst the Bodo
community, the religion disparities can be seerosehpeople who did not want to
worship the Bathou God shifted and converted temtkligions. Naodra thought
deeply regarding the Bathou religion. At one tinoens of the people did not like
some ritual of the Bathou religion.

Naodra thought deeply regarding the Bodo communaiigious ritual. The
ritual of the main religion of the Bodo's such asrgicing of chickens and pigeons
were not appreciated. He was not satisfied with kitleng of living thing and
sacrificing. That is why he decided to convert heth$o other religions. When the
ritual of religion is not good, happiness does ooime. Golok Basumatary is a
preacher of Onukul religion from Bahini village, &lduri. Naodra converted from
Bathou religion to Onukul religion by him. At th&tne, the conversion of one
religion to another religion was seen very less@gribe Bodo community. But later
on, the people of Harisinga, Udalguri areas thedBpeople left their own religion
and started accepting the Christian religion carsd®n. Naodra's act of accepting
other religions negating the Bathou religion wasappreciated by his relatives. His
father Saoriya was not happy at the conversionsban to other religion. Saoriya
did not change his religion at his old age and wrghe Bathou God. In the Novel
from the character of Ulakaniya, the Bodos conmgrto other religion can be seen.

It is sadly expressed by Ulakani in front of Boragathus-
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“§ AT ANeTer HART| S TAAAR SRARE! ROT §eft HISER| &7 nfHArasT
ATHEY SeIIeTT | 8Ts ATHERIG Sit ATy sa@isr fogtaresy hider aur fraraat
BRAT| BRAE T AT STHIT TAISTT 57 AHHAR HorRnr fhar
S| FAGS-GIAeT A d gld ®BRa difel glelial HgIsilel har |

fafEra Sif Ao T RUT cafa aRIFE! AR @A WIsar”

(Deobari p-131)
English rendering: ["Hey" What to say, brother. yhHeave come to convert the

people of Assam. Now they have built Namghor inutlage. They are calling the
people from the village and the Kirton Ghosa weaadraloud. After reading it is
explained. The Bamun God says that the Assam's &ixhare a small clan. In
worshiping God, they sacrifice chicken and pigewrsch is a big sin it seems
brother. That is why they have come to preach gméasl the religion of Sri.

Sankardev].

“Sifer AATAERET R TG THeed=A gramaT| 3afAaT drElEr gar g

SHaT SITSTAT $ITST ST | HIST SaTAAT AT | ST Sl el TR IIRATAY e |
SirEt SIS ot gy | g1a, 31T hf&aT gramidel war| il evaTa

AT foRaT g5 St wRAT g1l g1 fehdraat g g St greter gar

S |” (Deobari P-131)

English rendering (Nobody allows we Bodo's to speak Bodo language. All the
people speak Assamese. Our language is not a lgagitaseems, which is
something Dowan. That is why they have suggestategpect our language. They
have prohibited the use of alcohol. Prohibits tening of chickens and pigs what
is written in the Kirtan book they do not allow tasread. The book is not allowed to
be touched. If we touch, it becomes unholy it segms

Bathou religion's ritual of sacrifice, consumingRice wine (Jou) was not
liked by some of the people and those people coede¢o other religion and some
felt that being a Bodo was looking down by otheasd so converted to other

religion, the novelist has highlighted some of thidsngs as well.
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3.3.2.8 Food Habits:

Through the novel, the food habits of the Bodaetgcare highlighted. The
Bodo woman collects different types of vegetablesnfthe woods and prepares
them as curry. They have good knowledge about ¢dgetables with which meat to
cook and how it tastes. At the start of the nolEpbari goes to collect 'Sibfu
vegetable near the river and takes a long time.t e people of the Mwithaguri
village did not have well. Therefore, the peopledishe river Tarang’'s water for
drinking, washing vegetables, washing clothes, aslwutensils and for many other
purposes. In that river, Theklo meets Deobari atkistto her. Theklo is secretly in
love with Deobari and wanted to marry her. At thense time, he inquired about the
decision of migration of their family to Goalpara ahe was alone. The people
residing near the Tarang river does fishing. Deiodiad Theklo after migrating to
the new land marry each other according to the &$athi marriage ceremony. The
onla dish prepared in the Hathasuni marriage carsdsn in the novel. When
Deobari, Theklo, Saoriya, Bonda migrated by Trai@ytcook their meal in Tangla
station. During the preparation of the meal, NapHadish was prepared by
Bonburwi. Napham is one of the most prominent tradal items of the Bodo
society.

In the new land, Deobari and Theklo cultivated ynaegetables such as
spinach, Lap&, cauliflower, cabbage, sour leaves, coriandegmnétc. The Bodo's
cultivates vegetables as well. Deobari and Theldth bof them are very hard
working. That is why they were able to increasertbeonomic status. Theklo and
Deobari went to their native land after many yeadtseir sister-in-law treated them
with chicken and onla can be seen.

In the food habit of the Bodo community, the 'Iswne of the most notable
items. In the novel, many times the use of 'Jon’' lba traced in many occasions.
"The use of 'Jou' is prevalent since olden days. mhaking of 'Jou’, the making of
Emad?® falls under the category of the food habits of Beelo's. The making of Jou

%A kind of thorny arum plant

3" Fermentation of dried fish with arum and sourtia bamboo pipe by way of airtie
38 A kind of winter vegetable

39 Soaked rice cake used for fermenting beer
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and Emao also portrays the Bodo woman's knowleddbkat particular area. If the
‘Jou’ was limitedly used by the people it was gfuwchealth. But the extreme usage
of the 'Jou’ causes many diseases and illness athemgople.

In olden days in the Bodo families, the drinkifdJou' in the evening was a
practiced habit. In the present days as well inesahthe families such kind of
practices can be seen.

In the families where there are servants, the owrsokhar everyone in the
family would sit together in the courtyard and aomgd the rice beer(Jou). The
servants only drank the Jou it is not true; alonithvdrinking, they engaged
themselves in different kinds of works. Such asimgkf jute thread-making of fish
trapping basket, making of stick for different posps, etc.

The 'Jou' was being extracted by the expert servamother person will
serve the extracted 'Jou’ in the bowl. Others esdjdlgemselves in some works at
the same time sips the 'Jou’. In that session, nogoigs are being discussed between
the owner and the servants of the house. Such asehold works, agriculture,
seasons, village conditions and much informaticomfrother places are being
discussed. Saaon Dan(Summer season) is the sefasoltivation. Bonda has one
elderly servant. His name is Haranga. Working agraant in many household he
had grown old. It is fortunate to get Haranga asr@&ant. He is very expert in all the
works and the owners want to take him as theiraggrv

During the hosting of guests, the use of 'Jowdsy prominent. In the
community work, ‘Jou’ is the main item. When Damploya came to see Deobari,
he had come with a jar full of 'Jou’ and they haket the 'Jou' together. When
someone comes to visit as a guest, Jou is senautieBbeing a guest in one family,
he is served 'Jou’ can be traced. When the Bodplepéave community work or
when some programs are to be conducted in theyfdahel use of 'Jou’ can be seen.
When Theklo call for help to bring sal trees tolthdiis house, it can be traced that
those people were served with a meal, meat and ByoDeobari. In the marriage
ceremony of the Bodo's or any festivals, programes.iou’ is being used. In Theklo
and Deobari's marriage the people were served. 'lodhe family of Bonburwi

during the time of the new rice celebration ‘Joasaserved to the people.
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‘Jou’(rice beer )was prepared and availableviergone's family. The family
members after hard work of cultivation and otherrkso to kill their tiredness,
consuming the 'Jou’ can be seen. Bonda is addwmtddu’ and if he gets a little tired
by doing little work, and very often he can be s&ing the 'Jou’. After consuming
Jou and opium he is affected by serious diseaseklddoes not consume much
‘Jou’ only on some occasions like while visitingmeo families and during
community works, he takes the 'Jou'.

In the Bodo society when someone gets sick itlzarseen that instead of
seeing a doctor, the oja is preferred since oldgrs.din the present time such kind
of activities has diminished but still today thdiéieof the oja can be seen. The sick
people were examined by the oja's and as an abiaaking the 'Jou’ was given to
the oja. Deobari serves 'Jou’ to Bailong oja whenhhd come to examine her
seriously ill son. One day when Bonda was seriosgll, Bonburwi asked Theklo
to fetch medicine from the oja and she preparesJihe to serve the oja. At that
time when the oja cured the sickness, it can ba Hest as a gift they take 'Jou’
mostly. One day when the music teacher came tdeeasi Deobari's and Theklo's
village, they ask an act of drinking 'Jou’ callsnsovillage people and discussing the
matter can be seen.

After their marriage, Deobari's brother Naodra hedsister-in-law Sita had
come to visit her in the house. Deobari treatedntt@vingly with a good meal and
at the same she plucks some of the vegetablestenvegetable garden and gave to
them. Theklo and Deobari also come to visit thaiive land for a week and in that
one week; the visiting of relatives can be seere dishes like onla (Rice flour) and
chicken, 'Jou’ (Rice beer) and meat, etc, thettosdil dishes and items being served
can is portrayed in the novel. When the neighbonec#o visit the serving of ‘Jou’,

tobacco, betel nut and betel leaf, it can be sed¢ne Bodo society.
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3.3.2.9 Hogpitalities:

The guest in the Bodo society is considered equdabdd since the olden
days. The guests are treated very lovingly andhghbri When the guests come in
any family, it is considered that Goddess Laxmuisgting. It can be collected from
the novel that Deobari serves her guests, who danigeir house with much care.
One day Damphwr oja from the Haladola village caimesee Deobari as his
daughter-in-law. But Deobari's father Saoriya aed ltrother Naodra did not want
to give her in the family of the witch. Saoriyagevthough he did not consent to the
marriage proposal he made preparations for measddwr oja had informed that
by the morning they would reach their house. On tlay the sun shined brightly,
the weather is very pleasant. They already madéheip mind not to give Deobari
for marriage but all the family members made prapans for the arrival of the
guests. After some time the guests arrive. Saosigkcomes the guests from the
entrance of the house. Deobari comes out from dlisérand gives then place to sit.
Later on, they talk about the reason for theirtviSn the other hand, Naodra and the
village headman arrive. During the discussion,'dbe’' brought by the Damphwr oja
was served. Whoever came in the house of Saorokatte Rice beer, but Damphwr
oja and the guests that came with him did not takal at the house of Saoriya in
spite of repeated requests. The villagers who cameeSaoriya's house had a nice
meal after the leaving of the guests.

Theklo also went to visit Jiajiri's village Deabas a guest one day. Theklo
loves Deobari and after he got the news that Dampbj& had come to asks
Deobari's hand in marriage to his son, Theklo assain act of visit goes to enquire
the condition. He meets Deobari at her house ertgramd she requests Theklo to
come to their house. Theklo feels excited at thatation and he obliges to go.
Deobari leads Theklo and they reach their housetyamd. Deobari brings one
‘khamphlai*® and lets Theklo sit on it. She goes inside thesaand cuts the betel
nut and then she goes to pluck beetle leaves, sisbes the betel leaves and then

brings down the lime which was hanging onto theamdah in a Bamboo pot. Then

0 A low wooden seat with or without legs
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she serves it on the Baff{@ontainer use in serving betel nut and betel Iedér
sister-in-law makes tea and serves it to Thekle Bbdo person in this way serves
the guests that come in the house. It does noematiether the guest is from a
farway place or from nearby. All the guests areadlgjureated and served betel nuts
and Tabacco etc. Theklo's brother Bonda had alsitesti Deobari family before
migrating to Darrang district. He had come to ergdbout the preparations of
migrating to Darrang district as he had heard thatfamily of Saoriya is also going
to migrate, the preparations made and to fixed brchvdate they would migrate,
and if possible they could go together. As soosaasriya saw Bonda he requested
to come inside the house and ask Deobari to gine Kinamphlai. Deobari brings
one khamphlai and Bonda sits. Deobari serves Tabec®&onda and Bonda lits it
up and smokes. Bonda and Saoriya discuss the arthsonditions of migrating to
the new land. After sometime Deobari brings oné¢ it of Jou(Rice beer) and
bowls to serve. Saoriya himself extracts the 'Jde’.extracted with one extractor
call Janta. After that, he collected it in a bowldagave it to Bonda. Bonda was
looking at the process of 'Jou’ extraction and adenhis mouth water. As soon as
Saoriya gave it to him, he drank it.

Saoriya and Bonda after migrating to Rowta visiedh other. During the
time of Magh Bihu for the preparation of Pita anth& one day Bonda had gone to
Goalpara in the house of Khaniya Bwrai to fetclekstiRice. Khaniya bwrai also
treated him nicely as a guest and served him tédaJan’. As Bonda got a chance to
consume opium in his house, he kept relations hiitin and visited him frequently.
The Khaniya Bwrai also goes to Bonda's house aseatgFor the first time Bonda
got chance to eat fish curry prepared with kh&rin Khaniya Bwrai’s house.

3.3.2.10 Handloom:
Weaving and Handloom is one of the most appreeiabltures of the Bodo
society. The Bodo woman learns the art of weavirggnf their childhood age;

otherwise, they cannot get married. The Bodo matiaches their daughters from

“L container use in serving betel nut and betel leaf
2 Alkali
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the childhood age, to form healthy character, hioolseworks. To sweep the floor,
courtyard, washing utensils, collecting vegetaliiesook after the babies, etc are all
learned from the mothers. When the mother is capaibdll the works, the daughter
also becomes an expert. When someone comes tootlse lsweeping the floors,
khamphlai being given to sit are all learn from thether herself. To teach the art of
weaving, the Bodo mothers prepare 'Si Suéfaand teache the daughters. To teach
the art of fishing, small JekHfaiand Khobdl® are made and given to the daughters
and they are led by their mothers for fishing.His tway, the Bodo girls learn every
art of work as they grow up and become expert @irtparticular area of works.
Deobari is one such girl, who is expert in each ewery work. She learned the art
of weaving from her sisters. She learned to devélepgood character from her
sisters. During her childhood days, she used tp thla childhood games of cooking
with her friends. When her sisters prepared fobd, ssed to go up and down in the
kitchen. She used to lit the fire when her sisterépared food, helped her sisters in
cutting vegetables, goes along her sisters to washsils in the river. She also
fetches water for drinking, on her waist, sweegimg courtyard one in the morning
and at the evening were regular work of Deobari.

Deobari is a hard-working girl and with a good releéer. She helped her

husband Theklo in many works. The weaving of Irditg ‘Hisima™®

cloth, rearing

of ‘Indi Empou®” and producing threads and making of Indi clotlkespugh the
character of Deobri it can be showcased. If theas wn emergency need in the
family she sold her Indi clothes and helped herbhod. A school was also
established in Deobari's village, and Sidhesar S8arame as a teacher in the school.
But he looks down on the Bodo Community. He is asHa (Assamese people) and
from a Brahmin family.The Harsa (Assamese peoplagtier was accommodated in
one of the intelligent and highly respected mandswrwn's house. He does not

take the food prepared by the Bodos. But he takegite, meat, fish, vegetables

“3 Cloth made by a child in playtime

*4A bamboo made net used for catching fish.

“>A basket made from bamboo used to keep fish.
5 Warm cloth for kids

*"The eri silkworm
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collected by the Bodo girls. Before cooking the figrmembers have to clean all the
utensils nicely. He only cooks and eat. They wesdly encapsulated by the clothes
prepared by the Bodo woman and Bodo girls. Mangmarof the children when
their sons and daughters passed out the Lower pritesel, they gifted the Indi
cloth as an honour and respect to the teacherBode’s weaving and production of

clothes were good and beautiful; it was in facpeesed by other tribes as well.

3.3.2.11 Dahwna arw Ruathi (Servant and maid):

The system of keeping maid and servants in the Bubiety can be seen
since olden times. The rich families, with lotslafd, to cultivate those lands they
take the help of servants. On the other hand, thielsrare taken to help out in the
cooking, kitchen works, planting paddy, etc. andtw other hand the people from
the poor families due to their poor financial statparents send them away from the
house and keep them as maids and servants ircth&amilies.

The children like boys and girls are kept as Lad®hand Bokhafl’. The
grown-up boys and girls are considered as servants maids. The laokhar
(cowboy) looks after the cow and the bokhali walbk after the babies. Some of the
people from poor families stay as servants and snail they become grown-up
men and women. When the servants and maids arewumakihg they are being
taken by the village Mahajwn's as servants and sng@me of the servants are
being taken as gwrjia and daughter in law, and somes step wife of the rich
owners can be seen in the Bodo society. In the &edWovel, the system of
servants and maids is beautifully portrayed.

Bonda also took servants and maids in his old gall&withaguri. The
servant's works are ploughing, grazing the ox@mgithe oxen in the shed, making
jute thread in the evenings. The maids do the vedrglanting paddy and kitchen
works such as cooking and household works. In theth&guri village, the servant
of Bonda was a very good hard working man thathy the people wanted to get

“8Cowboys
“SCare-taker
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him as a servant in many households. The maid £e¢lai also one of the experts
and a hard-working girl who knows to make rice ba®t many works.

On the other side, Khaphal Mahajwn tries to kaegervant by the name of
Alu as his Gwrjia (son-in-law) for his adopted dhteg Lily. Khaphal Mahajwn was
also a servant. He had worked in the house of Omdiihajwn for many years.
After observing his hard-working nature and goodarelbter Omakhi gives in
marriage to his eldest daughter Thuntri. Omakhegikim some land and property.

After many years of their marriage, Khaphal amaifithri did not get a child
because Thunthri was not able to bear a child. &= a Bandf(one who cannot
bear a child). That is why to escape the criticsinthe people they adopted one
daughter. That dopted daughter's name is Lily. Nm@wvhas decided to give his
daughter in marriage to his servant Alu. Thekl@ alsanted to keep Alu as his son-
in-law, at the same time Khaphal also wanted Albéadnis son-in-law. Theklo and
Deobari's dream of making Alu as their son-in-laid dot succeed. They had
decided to give a boy by the name Aluram in magi&g their daughter Phaogali
Aluram had come to stay in their house. After thdtivation was over it was
decided that marriage would be performed accordinghe Hathasuni marriage
ritual. But Omakhi Mahajwn's son-in-law Khaphal Makin used some techniques;
he contacted some people and made Aluram as hisndaw. But Theklo and
Deobari accepted all those things like the plarGofl. If they are lucky one day
their daughter Phaogali will get married. Thekla dheobari's other dream did not
come true. Their dream of taking lots of boy cheldrand living a happy life was
shattered. They were blessed with only son chiltlfanr daughters. But they were
happy although they were blessed with only one ddold. They are happy at what
God has given to them.

Theklo and Deobari were also able to afford saisjanaids, and cowboys in
their family. In the new land, there was a senignthe name Alu who was expert in
each and every work, and everyone in the villagatadito take him as a servant.
He worked in the family of Khaphal Mahajwn for maysars. Khaphal Mahajwn is

trying to keep Alu as his gwrjia (Son-in-law) anteklo also wishes to keep him as

%0 one who cannot bear a child
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his gwrjia (Son-in-law) for his daughter. First af, Theklo will bring Alu as their
servant and slowly they will disclose their idead asiscuss among themselves.
According to the plan, Theklo went to stay as aasetrin their house and later on he
also gave word to stay as their son-in-law, but gffah Mahajwn by hook and by
crook, through some people, he was able to makehMduson-in-law. Even the
servants and maids if luck favours, they couldible fellows and this can be seen in
the novel. The servants were paid 40 kgs of paddyhair salary. Theklo took
Swmla as his servant and because he was too yoeingak paid only 40kg of
paddy. He was there for three years. Later on, &® paid 20kg more extra by the

owner because of his hard work and full dedicataohis work.

3.4. A brief noteson Katindra Swargiary:

Katindra Swargiary was born ofi' February 1964 in the village of Salbari,
Simlaguri of Baksa district. After completion ofetlower primary in his village, he
got admitted in Salbari for middle elementary, afl@mpleting matriculation he also
completed pre-university. Since childhood katindwargiary used to compose
many poems. In this way, he was able to touch direnches of literature as well.
Thus he placed himself as one of the renounceghtites. As a young student, he
was very much inclined to composing poems and pboeld in many different
magazines. His published books are Boroni jarimiwv dwmaosarnai (1992),
Pungbili Simang (poem), Hongla pandit( Short sto§dm Airakhi arw Boro hari,
Hadanao Bwisagw (Drama), Jarwoli(Novel), Sanmwklaand.amajwng(Novel),
Jaorikhangnaini gibi Aida (Short story),Khwmsinifrf@dwrangthing(Novel), Angni
Jiuni Dengkhw and Khwmsi (Novel) respectively. Hanslate some book namely
Maram janai Thungri (Mamore Dhora Tarwal by Dr. MamRaisom Goswami),
Lekhabilaini Dinga (Kagas ki Nao by Krisan Chand#&) Nangnai gwsw (Ignited
Minds By A.P.J Abdul Kalam).He also edited and psh#d combined works of
Bodo and Assamese volume of poetry 'Ringpin' shewgadisorder picture of
Bodo Society Economic discriminated by others,tmali and Religions stagnation,
keeping in view these elements. He awarded Samefwar Bodo Sahitya Sabha

for his short story book Hangla Pandit in 1996.2006 he also awarded Sahitya
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Akademi for his novel Sanmwkhangari Lamajwng.Heddie the year 2008 but his

works will always shine amongst the Bodo people.

3.4.1 Sanmwkhangari Lamajwng:

Katindra Swargiary’s Sanmwkangari Lamajwng is aiaawovel. The novel
was first published in the year 2002. In the ye@®& he was awarded the most
prestigious literary award Sahitya Academy awandhis novel, the social picture is
vividly limelight. The novel has altogether 25 Chag. The storyline of the novel is
based on the village of Swmliguri village, adjaceiitage to Salbari. A Bodo
village, living a life a farmer, Aspirations, sadse and happiness, problems, and
incidents are picturize.The story of the novel geggous after chapter 16. In the
previous chapters, the environmental scenery alhagei life are depicted. Along
with Gwmsar, Saikhong, Gwmbwr, Swmkhang, RamwndhRwndao's childhood
memories like playing happily, catching a grasstopgricket, fishing, shooting
birds searching eggs, playing marbal, etc, aregopiaturized. Along with that the
playfulness nature beautiful girls group, Balengm@isri's happy moments is also
depicted. Gwmsar's group after coming back fromostiplays different kinds of
games. Sometimes they steal bamboo, banana pldmake a boat when there was
a flood in their village, they had stolen Haita Baa plant and made a small and
went to Demsi Beel they went in search of swanstc..@wmsar's group like go to
Karmanga beel Demsi beel, Kerbai quack’'s swampfstoings. Kids enjoying Kati
Gasa puja enjoying Bihu festivals going for a nége mparty in someone's house
going to see Jatra Ghan, going for a meetinguat «ind of childhood activities are
being depicted. The Novelist has highlighted thepyamoments of Gwmsar's group
till chapter 14, how they used to roam in the g#a and play around along with that
he also limelights the history of Bodo literaturedathe movement for Roman
Alphabets and Debnagiri Script. In the Roman sanpvement, the sacrifice of the
lives of Amla and Shiv is also being picturized.

Gwmsar and Haina's love story is one of the subpbd the novel. The
relationship between Somaisri and Saikahang is alssub-plot in the Novel.

Gwmsar goes to Guwahati to study M.B.SS. When he stiadying at Gauhati one
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day he went to visit Medical College at Bangagber¢é he met Haina a student of
the cotton college. Haina is from Goramari villageder the district Sonitpur; she
stays with her brother and sister-in-law in thetreouse. Both of them introduce
themselves at their first meeting and later on ga#lg they fell in love.

After completing M.B.B.S. Gwmsar did not stay iretcity. He builds one
hospital in Salbari village adjacent to his homenand there he stays and treats the
patients from nearby villages. Haina did not disagwith the decision of Gwmsar
instead she respected his work. One day GwmsaHanth's marriage was fixed.
On the day of the marriage ceremony with joy angpireess and was performed,
singing and dancing preparation of meal was madsath Bhe families were
extremely happy but this happiness takes a difted@ection. Suddenly from the
ceremony, the Bridegroom was seen nowhere. The tmreach the house of the
bride gets late. The bride's brother, parents thbudnat will happen to the bride
now, she gets angry with Gwmsar thinking that he ¢tzeated on her. Overpower
by anger and sadness she drinks poison to kileHeesseryone hurriedly takes her
to the hospital. The other party enquired as to theybridegroom did not come. No
one thought that Gwmsar was busy in his nursing éhohis childhood friend
Saikhong was shot and to save him he was busy topgraim. Later on, after
coming home he got the news of Haina and headsdigvieer.

Saikhong and Somaisri are from the same villhgy used to play together
when they were children. There childhood friendstips into love relationship
when they became adult. Saikhong was involved enBbdoland Movementin the
year 1993, 20 February, the treaty was signed between the govemh and the
Bodo Community that led to the formation of B.A.Bfter the peace treaty,
Saikhong, hopes that he will come back to his gél®dut he did not come back. For
this reason, Somaisri becomes restless. Saikhesogfaught that he would take up
a small job, marry Somaisri and live happily. It everyday but aleast twice a week
he was being searched by police. He did not wiskutwender before the police
because he knew that surrendering himself meairsgdinto the mouth of the Tiger.
In this way, he escapes from his house. Some pdloplght that Saikhong had died
and if Somaisri hears such things she feels shaiiteif some people meet Saikhong
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somewhere and if she hears then a new ray of heep< in her. Thinking that she
will meet Saikhong, she visits her sister Mainadviainaonwgwr but she does not
meet him. When Saikhong was shot and Gwmsar sage$fdy from Gwmsar,

Somaisri comes to know about the condtions of Smighand she runs to meet him

in a hurry. The story ends in this way-
AR haTfAfhRr ME-geA R IR & MAGRAGA T
IMRGRIST WRNAAT & 3NSier GATIA3m FAsfasm arifd MmfF aRae
AIGT-HIeTST G HGT STt gieel Ao NN WRINTFAT €| ey @reraetrer
AT TATSIT AFARAR  ITSf-Ssfe Sirefial| A1, aifeed Ieeeret
GIATSE! WrYeaATet STAlsT Q8T SieT e T 37| MATRT Jelelet- Frerafey
Frdeare FEdE! wREIR mfAsTe SRmeelie| SR aereere
IMAIMAT BIREIR IR | S@F=AT FATSTA3T AEE! e gagar ard gfee
MR Ao IR IMAE! i@ @Rel|“(Sanmwkangari Lamajwng P-

199)

English rendering: ['From the east sky horizon fabe breeze is coming.
Gwmsar's vehicle is also running one side Somafsoimaisri crossing northern
village is heading towards the north-east cornebeitween the paddy fields. Her
hairband loosens up and her hair becomes untidyshimidoes not even have a little
time to tidy her hair. Gwmsar had said even for dag Saikhong will be given rest
in Pakriguri village is Pakriguri village. For thegason, Somaisri to meet Saikhong,
She is aiming for that village and running throulgé paddy field.]

3.4.1.1 Agricultural life:

This novel along with the socio-cultural picturetbé society also presents
the agricultural life of the villages. Agricultuis the backbone of Indian society
hence the Bodo people too depend on it to agrdahexThe small kids named
Gwmswr, Gwmbwr, Saikhong, Rwndao, Mwdaokha, and &kmang were seen

playing happily. These kids were making fun by goifar fishing, collecting edible
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insects like Guntd, Gusengr¥ etc. These ways of playing were very much
connected to nature which shows how Bodo societieeply engrossed in nature.
Bodo people mostly used to go for hunting, fishiagg growing paddy.

The importance of growing crops it mentioned irsthbvel. Bodo people
used to cultivate varieties of rice among which somere of prominent value such
as Asu Maisali. The rice-growing fields were veridet The kids were trying to
catch grasshoppers in the fields hence passedjiintbe midway of the fields.

Gwmsar's father was a farmer. He hadetbighas of land. He also owned a
plough, two oxen and bull. Gwmsar had a youngetheronames Jwngsar. He was
studying in class 8 but had to give up his studiee to some incidents. As
Gwmesar's father fell ill, hence he had to look @afies brother's paddy field. While
Gwmsar was well educated and hold an MBBS degréeugh being a doctor,
whenever he used to come back he used to help aliierf diligently in his
cultivation works.Gwmesar in his student life alselged his father by looking after
the initial works in the field and also kept a bdoéside him to go through when
free. But his friends took farming as an occupatiimerefore this novel shows how
people of this village were mostly farmers. Duritige rainy season they were most
busy as it is the rice cultivating season whileimtyithe dry season some other
pulses were grown and workload was comparativelyde

There is seen to exist a sense of briottwel among the Bodo people. During
the cultivating season one used to help the offteere is a social bonding called
'Saori-lengnai’, in which the folks of people helch other in growing rice. Instead
of taking money the owner used to feast them hgawith rice, meat, and
drinks.Gwmsar's family also held 'Saori-lengiidwmsar was also seen
participating in this occasion. Since a gap ocalwaile studying MBBS, so he was
scared of leeches. He feared to go in the field tduthe presence of leeches but
somehow manages to go in. Seeing his fear hishatold friend Gwmbar teases him

addressing as,

*1 Grasshopper
2 One kind of ant
%3 Community work/ Aa collective and free mutual labo
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T AR |

-HTZ IMGITHR=AT GIAAT IeTaATet glaar thetel T MASK | (TNHATART JATIH)
-@IAAT TAAATe gleil the[SclTelT AT ATHTATG ITHeATed HTAINT deed 3Rar ol
AR 3REl ST AGarg Y@ Af| (AR )’ (Sanmwkangari

Lamajwng P-168)

English rendering: ["Hello! Doctor Babu, how areugoTell me, why have you
come to the paddy field? Nobody is having a heagldgre". Gwmsar replies that
he has come to distribute paddy plants to the gtaist Gwmbwr. Gwmbwr again
teases him saying- If you have come to distribwtddy plants then why are you
standing and looking at your legs whether leechbiden you or not?]

In the community works Gwmbwr, Ramendra and otlogtskcame to plough
the field and Baleng, Somaisri, Phaodur, Swmsrpdiand two maids from the
village have come to plant the paddy. In the naggdin it can be seen that the
community work of harvesting can be traced in thmnify of Baleng. In Rwima's
paddy field also the village people came for thengwnity work. From Gwmsar's
family, Gwmsar had to go for the community becaasdhat time his brother,
Birendra had also gone for a meeting in Salbad, las father along with his uncle
had gone to Sorupeta Circle office for the worlgetting land patta. In the village,
if anyone had work to be done, the Bodo people belpeach other. That is why
Gwmsar also went for the community work taking eiekle in his hand. Gwmsar
was finding difficulty in tieing the paddy at thedinning but later on, he managed
to tie up the paddy into a bundle. The traditiobaglauty of saori lengnai a
community work in the village can be seen till tpda

The people who are associated with cultivati@spect the cows very much
and consider them equal to God. During the MagWomasi (Magh Bihu), they
perform puja for the good health of the cows andmxas well as for the good
harvest. The first festival of the Bihu starts wilie festival of the cows. The cows
are garlanded with bitter ground and brinjal, ahdrcoal is being marked on their

body and later on, they are taken to the rivers dathing. In the novel, the
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celebration of Bihu and the cow's festivals is getlepicted. Gwmsar, Saikhong,
Gwmbar and many others took their cows and oxerbéthing in the Laodonga
River. Early morning Gwmsar woke up and help ostfhther Dabla in marking the
cow with colours, making garlands of bitter groubdnjal, by the bamboo stick and
in garlanding them. His villagers and the peopletlfi@ nearby village Turibari also
came to the river Laodunga to bath the cows and.oiéter giving a bath to the

cows and oxen they are freed in the paddy fieldtesd of being tied up. In the
evening the cows and oxen are tied up with newathia the cowshed. During the
Magh festival as well the cows and oxen are worstilp at this time the eatable
things prepared such as ‘Pita, SitAgrepared from rice flour are given to the
Bathou God and the cows and oxen before the huntarsime it.

One day Gwmsar's father Dabla in order to prettemicows and oxen from
mosquitoes he prepared a bundle of dry straws,sivatvs, and some grass. He
burns it so that it emits smoke and fanned the sralkalong the cowshed. Such
kinds of the character directly show that the camnd oxen are considered as the
base of agricultural life and worship it as a ludharm. The cowshed of Simliguri
village is often highlighted. Sometimes the cowshad Gwmsar, sometimes
Mwdaoka's cowshed, and sometimes the cowshed bh&ag is often portrayed in
the novel. In the Mwdaoka's cowshed, the groupwiSar used to play marbles.

The novelist has highlighted the village lifestydnd the agricultural
association of the Bodo community in the novel.ISas- planting paddy, preparing
paddy bed for sowing the paddy seeds, harvestimglyp@nd the initiative of
Gwmsar and Saikhong's uncle shifting of the cowsnfplace to place for grazing.
One day Detsung got drunk and went home his bretiekang and Orga were
sitting and making a thread for tieing the cows ardn in the courtyard. All these
works showcase the village life and close assariatvith the agriculture of the

Bodo community and the Bodo society.

% Rice cake
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3.4.1.2. Festivals:

The most celebrated and the biggest festivals ef Bbdos are Bwisagu
(Bihu). The novelist has highlighted the Bwisaguebeation and its beauty of
Simliguri village. Before the festival, the boysdagirls rehearse for the dances, for
the festival the boys of Turibari village every y#@ey form a group and practice for
the festival one month in advance. Before the fpraparation of dance, sometimes
Gwmsar, Saikhong and Baleng's group goes to sedahee practice. To see the
dance practice of Turibari, the boys and girls akiyuri and the boys and girls of
Turibari also come to see it and the boys and girigllage Tangabari also gather to
see the dance. In playing a different kind of maisicstruments and dance practice
if there was any mistake the trainer would highligihd enlighten them to do it
rightly.

Before the Bwisagu (Bihu) festival it can be s#eat the Garja puja is being
performed in the Bodo community. To perform Gawngepthere is a particular place
in the village. The villagers of Simliguri also deée to perform the Garja puja in
their village Garja Sali. They believe that if Gaguja is not performed it may befall
the people from danger and bad omens. At the same if there has been any
mistake or crime committed against someone or ag#ie society it is purified with
Garja puja. In this puja, all the villagers taketgeappily and willingly. In this puja
other than Goat, Chicken, Ducks, and Pigeons arsdhbrifice to the Gods. Lastly, a
small boat is made from Banana plant and it is rEVdike a house and inside that
two pigeons marked by vermillion powder are kepd ainis freed towards the
southern part of the Mandir in the Beet so thatlinds can fly away. The rules for
performing Garja puja differs from place to plag¢hen the time comes to perform
this puja in the village, the boys and girls likevi@sar and Baleng's group get
excited. The village girls grind the rice flour Baleng's traditional grinder and
prepare varieties of rice recipes. Rice flour ixedi with ripe banana and ladu is
made out of it. Often than Ladu, the Goat, Chickenck and Pigeons sacrificed to
the Gods are cooked and the meal is treated thalillagers. On that day in the
Simliguri village, no kitchen will light a fire. Tdnlast ritual of this puja is one oldest

man of the village as to how the small childreryplath the middle hard part of the
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banana leaf as making it a horse; just like thataldest man makes and accelerates
towards the southern part of the village road. Wesdalloping of the horse with the
banana leaf, again another man takes a bamboocasticl with its leaves by tieing a
red cloth on the tip of the bamboo leaves and efitbrgetic manly power implants it
towards the East of the road. Nearby the implabsdboo tree, the banana leaves
are thrown and both the person comes back in fleeggi From the village when
anyone goes somewhere or goes to their relatikessilagers plucks and brings 2-3
pieces of grass and dumps it upon the implantedobartree and worships the God
Bathou. They believe that in that way if the evidad bad things may have
accompanied them, that evils and bad things caaniar to their village from the
visited villages and the evil will return from thahplanted bamboo tree. It is a
belief by the people of the Simliguri village. ¥ belief and practice since olden
times and if they will practice that belief theyafdhat the Gods and Goddesses from
the neighbouring forest will come and destroy thieegs, cows, chickens, pigs, and
goats. In this way before the Bwisagu (Bihu) festivthe Garja puja is being
performed.

The time for the Bwisagu (Bihu) festival and gigia bath to the cows and
oxen also gradually arrives. Gwmsar's group is exgited and joyful at the advent
of the Bwisagu festival. At the coming of the Bwgsiafestival, all the Bodo people
are joyous. This festival has been celebrated leyBbdo people since the time
immemorial. The day before the bathing of the camdg oxen all the necessary
items like branches of the trees, raw turmerictleégourd, brinjal, etc are kept
ready. Early morning the aged people wakes up aed tp the cowshed and applies
mustard oil and makes a paste by mixing mustardradl charcoal and applies it on
the cow and oxen. Gwmsar also gets up early moraimdy applies the paste and
garlands to the cows and oxen, thus helps outarfdstival. After arranging all the
necessities, along with his father Dabla, unclegban, Gwmsar takes the four oxen
and two cows and one calf to the Laodanga riverbthing. Gwmsar, Saikhong
also along with their elders has come to the LagdaRiver for bathing the cows
and oxen. The villagers of Thuribari also bringitl®ws and oxen in the Laodanga

river. By throwing pieces of battleground, brinjahd turmeric onto the cows they
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sing as-

SN SR T gleatT gleaT | |
[EEIKIRCEIEEART]
farT srereaie Sl |

........................ I” (Sanmwkangari LamajwngP-86)

English rendering: ['Eat bottle gourd, eat Brinjal

The year often year increase your number

Don't become like mother small

Become like father big"]

After giving a bath to the cows and oxen they afeih the fields without
tieing. After that Dabla and Gwmsar also takes batlthe Laodanga River and
snatches the garlands with each other made ofdtikedpourd, brinjal and turmeric
garlands with other playfully. Coming back home Bakeeps the branches of the
tree brinjal, bottlegourd and turmeric garlandshi@ earner of the kitchen, cowshed,
bedroom, weaving home, etc. In the evening Bilassvieeps the cowshed and
smoothens it with muddy water. Inside the cowshastezn side, big banana is
spread over and a new thread is kept and laterilamsiB lights, the earthen lamp
and both Dabla and Bilaisri kneels down and offeesyers. When the Bathou God
is kept there also earthen lamp is lighted and praNorshiping the Bathou God
in the cowshed and in Bathou temple they pray tierwell being of the cows and
oxen. Later on, the cows and oxen are tied withrnie threads. In this way, the
Bodo people celebrate the first part of the Bwistegtival which is dedicated to the
cows and oxen. The novelist has shown the beawttiethe of the Bwisagu festival
in the Novel.

Magw or Domasi (Magh Bihu) is also one of the nudebrated festivals. In
this festival, the Bodo woman makes varieties d¢& Rind Sitao. The small boys

celebrate by burning Belagtr Visiting one another's house the Pita and Sitao a

5Straw house
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being served. Through the Novel, the Magh bihulrelgon of the Simbiguri village
is being showcased. Gwmsar and Saikhong’s groupesndlke Belagur (Straw
house) for the festival. They go to kerpai quaskwamp or Samsu Mahajwn swamp
to collect long straw left ones after harvestingrtake Belagur (straw house). From
everyone's household, they collect hay. The strad/ laay are collect near the
village temple and near Baleng's house in the gpace. Then from each family,
five bamboo sticks are collected to build a Bela@btraw house) but it became
excess. From big to small many Belagur's were boilthe next day's celebration
and two tents were built near to the place wheradtg was built. One tent is for
sleeping and the other is for cooking food. Theyuight cock, potato, brinjal, chili,
flowers, oil, salt etc from Salbari market. Befdmerning the Belagur for two nights
they stayed in the tent and also cooked and eae tbely. Baleng, Somaisri,
Phwisali cooked for them. The day before the celidim of Magh bihu from
everyone's household the sound of the rice floordgr could be heard. Gwmsar
and his group went house to house to eat Tikli gitd sitao, they brought it to the
tent also and eat later on. On the first day ofrtimth for the celebration of Magh
Bihu, at the break of the dawn Gwmsar and his grake up and went to bath in
Laodangari River. After coming back from the ritkey burn the Belagur. All the
people in the union shouted loudly 'Dum Belagut'ti#e place where Belagur was
burnt, Baleng, Somaisri, Laogi, and Phwisali camevarm up themselves. When
second Belagur was still burning the village eldéke Saikhong's uncle Habga,
Gwmesar's uncle Jwngsar, Baleng's father Merga eshefter bathing for warming
up them. When the third Belagur was burning manysband girls gather at the
place taking pita and sitao in their hands. Thept lsome Belagur to burn on the
next day. In their way, Gwmsar's group burned Balaand Sayed up happily for
two days and three nights near the village templeé open space. During the time
of Magh Bihu people invite each other to treat vptta and sitao. Same to the small
kids it is a joy to treat them with pita and sitaaisri longingly tells Saikhong and

his group as
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TRt ST A gletetlet | ATAT IMNETd WreF@r?”(Sanmwkangari Lamajwng
P-69)

English rendering: ["Saikhong in evening time | bawld you that at night you have
to come to our house to eat pita. Why have you beef?"]

Through the above line, it is known that love amding the festival season
of Magh Bihu everyone likes to visit. This festivalcelebrated happily in the Bodo
community.

Kati puja is also highlighted in the Novel. Aighime the Bodo cultivators
and farmers light the earthen lamp in the paddg.fi@éwmsar, Gwmbar, Saikhong,
Swmkang, Ramanda, and Mwdaoka are very happy. @nddy in the evening,
everyone from the village lights an earthen lamh&ir own household Bathou sali
and prays to God so that the paddy grows well aatdplenty of seeds. In the
village paddy field, everyone lights an earthen pam the outer cover of the
thaigir® (wood apple) by supporting with three-pointed bambticks. In the paddy
field in some places, Prasad is also being offeféd. paddy field looks bright by
the light of the earthen lamps. Gwmsar's group g@es one house to the other and
plays around and eats Prasad merrily. In this waty, lots of enthusiasm, the Kati
puja is being celebrated.

The celebration of the new rice festival has beslebrated since the olden
times in the Bodo community. When for the first éirthe new rice is eaten after the
harvest then this festival is celebrated. Afterenffg sacrifice on the Thansali
(Mandir) the people are also treated with a newlnieas believed in the Bodo
community that if the new rice is treated to ak gheople in the village than there
will be plentiful without any crisis in future. Ithe novel, the eating of a new rice
celebration in the house of Baleng from Simliguiiage has been highlighted.
During that time the villager helps out the hostfagily in cutting vegetables and

cooking etc.

*® wood apple
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Baleng's father had bought all the necessary ilddas/egetables and other
things from the Salbari market. In the eveninglitSaikhang's uncle Habga and
Gwmesar's uncle Jwngsar come to Baleng's houseelpd them. They cut down the
banana plants which were near the cowshed and steslge, to make ready as
plates for serving food. Before the sunset Somalisxogi, Phwisali, Mwdaoka's
mother Theleb, and Gwmbwr's mother Sonali camehaty Baleng's mother in her
work. The children and Gwmsar's group during treppration for the celebration of
new rice played around merrily. But Baleng helps$ loer mother in some work.
Later on, Baleng's gray, Samaisri and Gwmsar'spgpayed hide and seek game.
At one time all people gather in the court yardwaads the eastern side of the
courtyard fount to the Rice the earthen lamp isilmgy in the Thansali (mandir) and
near to it one big banana leaf is placed and upamne bowl! food, one bowl full of
curry, two beetal nut and beetal leaf is placede Tbod and curry should be
warmed. Little smoke comes out of the warm rice emdy and moving upwards,
near the Bathou Baleng's father Merga, mother THatdeled down and worship.
The dworP’ took one pot full of water and Tulsi plant braratid sprinkled on the
Bathou Thansali and to Merga and Thobli as well.il®ked goddess Laxmi and
God Bwrai Bathou and recited the mantras. Aftet,tha asks all the people to say
‘Jwi Ai Mainao', 'Jwi Apa Bathou Bwrai Jwi'. Laten, by placing dry all the
villagers were fed by the hosting family. In thiayy the getting of the new rice was
celebrated among the Bodo Community.

Another festival related to agriculture in the vidbis 'Mainao Borainai'
(welcoming goddess Laxmi) The Bodo community isagrarian society and paddy
and rice is considered as Mainao, i.e. goddess Laktimen the new rice spring's up
in the paddy field, a small amount of it is brougista gesture of welcoming and
happiness. According to the place and area, itlied by different names such as
Aag Lainai, Mainao Lainai, Lwki Lainai, etc. Thiseleoming of the Mainao, it is
celebrated by many rituals by the Bodos. Habgafe Wiomaisri goes to bring
Mainao by taking a huge bowl on her head and irbthel a banana leaf is placed.

Upon that leaf, one hand full of green paddy and sickle is there. With the left

" pandit
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hand, the bowl is supported and on the right hame, pot and her hair are left
untied. Gwmsar and his friends knew that while Hetg Mainao from the paddy
field, the one who brings cannot see behind, fefht or anywhere else, she cannot
stop abruptly, she cannot talk with anyone or srol@nyone. By sacrificing two
beetal nuts, two beetal leaves, after worshiping loandful of paddy has to be cut
and directly it has to be kept in the BaRriAfter keeping it inside the house only
she can talk with anyone. If this ritual is notldeted in the Bakri the mainao
doesn't enter it remains back in the paddy field #&dby any chance the fetcher of
the mainao talks she is believed to be unluckyhgyBodo community. But on the
way, the boys try their every effort to make themaa fetcher to make her laugh or
make her talk. Gwmsar's group tried their besetis¢ Romaisri to make her look

towards them. They said thus,

308 ALS, ALS, slfeT 3T 37 JAT BIIel ATY ATGT| 3Rl ATS, TRET, 35 &,

( Sanmwkhangari lamajwng P-54)
English rendering: (Oi baj sister-in-law see inrthis a fire in Demxi Beel, Oi sister
in-law see in the Laodanga river there is one padgo

But Romaisri didn't pay attention to them and sharched towards her

house. Gwmsar and his group lost to Romaisri.

3.4.1.3: Customary law:

The Bodo community in order to live a peacefid lifas formed certain laws
and regulations. In the Bodo society when anyonkesia mistake or commits a
crime against the society there is always a gatbeto discuss the matter. They
conduct such kinds of justice in the village. e ®imliguri village as well one such
kind of meeting can be seen.

Saikhong and his ‘binanao gwdwimake like own sister) goes to attend the

Bodo literature organisation’s conference in DudhBat Detsung reports that they

*8 Granary,storehouse
%9 Like own sister
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didn’t go to Duhnoi instead they had gone to Boggan and stayed in a hotel like a
husband and a wife. In the Bodo society keepingsighy relationships before
marriage is considered a crime against societyt Thavhy as reported to the
secretary of the committee by Detsung a call ferrtteeting to discuss the matter is
decided. The village halmaji Daorao informs eveg/ém come to the meeting. He
tells the parents of Saikhong and tell him to camthe meeting. But Saikhong was
unable to understand as to why he was supposedtettdahe meeting. Because he
had no idea that the meeting was to be held taudssthe relation between him and
his binanao gwdwi (sweet sister).When he went &rtieeting at the time only he
comes to know about the agenda of the meeting fBevmbwr and Ramenda. The

meeting started and Detsung come forward andheligason for a suspect as such —

"G, 3 TSR T | G STYAAAT SIYFARIE A=Al A
I ERATATT FEE HRT ATSATIIHT AT STYFATEH ATSTEANA | FIER as1597ma
TT3fel I gearsa OfA-farered arar==ar e |“(Sanmwkangari
Lamajwng P-141)

English rendering: [“Listen, Oh people listen. S$akg and Mainao didn't attend
the convention which was held in Dudhnoi insteadtwte Bongaigaon town and
stayed in one hotel as husband and wife.”]

Saikhong says that these words of Detsung arérueiand when it is asked
to Mainao she also denies. The president then asfgires to Detsung. Then he
says that he came to know from Jwngdao from TurNddage. The halmaji brings

Jwngdao and Jwngdao comes to the meeting and rygitg @ Detsung and says —

“SRI-SRTe T CRG3TT| 3T Asell 3RY AT FATE IS ST Breliar I e
ARG 3R A ASAd 19T [@earhe@lar? Sl 3RY 27k arr
SIHTGATe ATATABR (el AT SeeTH gl SIEr? Gee e Arerter sif faerat
TSTSIMATAHIIAT SR ATTiciAlT 3RT BithetArarast Sifa ArerarR & s

AT |“(Sanmwkangari Lamajwng P-144)

English rendering: [Where where is Detsung. Whehldind at what time in front
of mad have | said about brother Saikhong and nidga@ao? Why such things are
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spread as rumors and the bad image is created? Waement Dudhnoi we met
them from Bongaigaon and while coming back alsoSdlbari village we were
together.]

Knowing the truth from Jwngdao, Detsung is con®deas the culprit. But
Detsung citing the excuse of natural call goesanat escapes. On the other hand,
Daoputla punches Hongla by mistakenly thinking ® Detsung. Hongla and
Daoputla fought and later on the president hasotdfer justice to them as well.
Daoputla expresses his mistake and Hongla undesstidne situation and forgives
Daophutla, and orders Daophutla to ask forgivefress the people and assign ask
him to touch the feet of the people. On the nexttdadiscuss the matter of Detsung
the president announces. In the Bodo society, smigliakes committed are solved

by the village committee.

3.4.1.4 Marriage System:

Marriage is one of the most unavoidable socialesyst In the Bodo society,
there are six types of the marriage system. Thelistvhas not forgotten to paint a
picture of marriage in the novel. Through Gwmsat Blaina's marriage, the picture
of the marriage system is depicted. In both, tmeilfacelebrations for the marriage
are depicted, like singing, dancing, inviting ggesttc. But on the day of marriage
when Gwmsar was nowhere to be seen and the Briolegdodn't reach the house of
the Bride, the marriage took an emotional turn ameryone was sad. Haina think
that Gwmsar has deceived her. She drinks meditink#l herself. Gwmsar, on the
other hand, tries to save his childhood friend Bamg who was shot by police by
operating. Later on, Gwmar goes to see Haina.

Through the novel, the marriage ritual of a widoan e traced. Simliguri
village's Laodab Gamra's youngest son was sersttidies at Barpeta Road Mission
School. But after failing for four of five times IHSLC he stayed at home without
any work. He became addicted to alcohol and crebeedthaos in the family.
Detsung, taking the help of one widow from hisagé sent word to marry Mainao,
But Mainao's parents didn't consent to cite thatnsla was very young to be

married off. With that widow lady, Detsung had aygilal relationship and he had
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to marry that widow who had two daughters. He bexanhdicted to alcohol and he
sold all his property and became a labourer.

Through the novel, the 'Hathasuni' marriage sysienalso highlighted.
Saikhong's uncle Habga and Romaisri had a ‘Hathakaba'. Jwngsar and
Bidangsri felt in love with each other and theyoalsad 'Hathasuni marriage'. In
Bhutan, Nanglam, a picnic party was organised drttiad time Jwngasar went to
visit his relatives near Kamar River in one fanfily one night. The house where
Jwngsar went to visit next to that house is Bidamggsiouse. She failed in class
seven and didn't go to school from that time onwahey fell in love and they went
to meet each other in Simla market. One day whemg ttent to meet each other,
Jwngsar brought Bidangsri to their house and ha'dadlow her to go back. Later
on, Dabla and Bilaisri called the villagers and tenKamardwisa village and there

on ‘Hatasuni marriage’ were performed.

3.4.1.5: Religion:

Bathou religion is the foremost religion of the Bed The Bodo community
has been worshipping the Bathou God since time imonl. In the present time,
different religions have influenced the Bodo comityunBut it is a fact that till
today the Bodos have not forgotten the Bathou Gadough the novel, the worship
of Bathou God can be traced. In the Bathou Thartkalicactus plant is the main
part, it is surrounded by bamboo fencing. Gwmsartther Bilaisri every day
morning and evening worships the Bathou God. Inetlidathou Tansali along with
the cactus plant there Tulsi plant and other pargsalso there. In the huge cactus
plant on the high branches, four to five couplespdrrows built their nests. At the
time of prayer and worship, Bilaisri leaves herrhai untie and light the earthen
lamp and kneels down and prays. The Bodos worstdBathou God in this way.
The wife of Narkw Mahajwn, Goiti's at the worshiptbe Bwrai Bathou by lighting
earthen lamp is depicted in the novel. When GwmSarkhong, Gwmbwr came
back after watching Sahitya Sabha in Salbari, $esy that Narkw mahajwn’'s wife
Goiti worshiping the Bathou God by singing a song.
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In the novel, the Doudini dance and worshipingAffee Bwrai Bathou can be
depicted. Near Gwmsar's primary School, in Turpkyground, in the field through
the Bwrai Bathou the Goddess Laxmi is invoking. Aoke night with the music
Dhol, flute, Serja, Doudini dance will be perform&lvmsar's and his friemds went
see to the festival. Near the primary school wess@te, there is a huge people, tree
and southern-western side to that tree BathouiSdluilt. Other than cactus plant
other plants like Kaklang suni plants are plantedine and with the rife flour,
diversion is made. Many people from the Simliguliege have come to witness the
'‘Doudini dance'. Kerai puja is being conducted alsd Doudini dance to inspect the

good and bad conditions of the family.

3.4.1.6 Food Habits:

In the food habit, the Bodo Community has its tiadal dishes. The Bodo
can prepare tasty dishes. The Bodo women have kdgwl about the vegetables
and with which meat, what vegetables can be mixetl which spices are to be
given. In the novel, the food habit of the Bodo cowmmity is being highlighted.
Gwmsar's mother is making preparations to cook mgoerrd with fish which her
husband Dabla and son Gwmsar had brought fromitbe When Gwmsar was to
go to the community harvesting of the paddy histyatells Gwmsar to take rice
with fish chutney. The Bodo community farmers, @ ttcommunity, works like to
eat rice along with chuntney in the paddy fieldeTBodo person during the time of
Magh Bihu prepares Pita and Sitao. Gwmsar groupggbouse to house and eating
pita can be traced in the novel. In the Bodo comitguldou' (Rice wine) is one of
the most important items. In the Bodo festivals] amarriage ceremonies rice wine
is a must. Betel nut and betel leaf are also verportant in the Bodo society. In
some of the community works and during puja betgl and betel leaf is very
important. At the same time when people go to \suises in the village the betel
nut and betel leaf are being served. In the nd&@maisri serves betel nut and betel
leaf when Mainao came to visit her, and Saikhong aiso served betel nut and

betel leaf.
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3.4.1.7 Hospitality:

Hospitality is one of the most beautiful social tpres of the Bodo
community. In the family when the guests come, thiey to treat them like Gods.
Still today the visiting of guests is very muchenent in the Bodo society. It is also
true that in the present day the food habit hasgba a lot in serving the guests. In
older times instead of serving tea, Rice wine aeet8 nut and leaf were served.
During meal chicken, pork, fish, etc. are servethwice and other vegetables are
still prevalent today. In the novel, the family ldivdaoka invites Mongla for lunch
as a guest. Mongla is from Salbari village; he Igtle bit mad and forgets things
frequently. His condition is not inborn. When heswa primary school, one day he
along with the friends of his age went to the fieddwatch the cows. At that time
near the river, someone had made off egg offerargs he picked it up and ate.
From that time onwards he became a little bit ntdel.didn't take any training to
play the ‘Serja®® but he became a good Serja player. In Mwdaokalséone day

he visited and had lunch and played Serja for Gwrasd his group.

3.4.1.8 Handloom:

Weaving and production of clothes help the Bodducalto be at its peak.
Simliguri village's women weaving and productionvafieties of clothes has been
highlighted in the novel. Gwmsar's mother Bilalsyi herself spins Indi (Eri worm)
thread. When Gwmsar reached back from the scheolvsis spinning Indi thread on
the veranda. In spite of cooking and doing houskhebrks and caring for her
children the Bodo women still find time to weavéneTBodo women help out each
other in the preparation of different threads ant tpgether to weave clothes that
can be seen. Mwdaoka's mother is preparing thrieadeave Dokhona. Ramenda'’s
mother Thaisri, Gwmbwrs's mother Hailu, Girls likeaogi and Phwisali help
Mwdaokha's mother in the preparation of thread.

On the other side, Habga's wife Romaisri makeseeplor weaving near the

cowshed itself. In the weaving place the makingdifferent Agof* (design) by

€9 A four-stringed Bodo musical instrument made ifisiree or Bon-boranda tree
61 H
design
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Baleb is depicted by the novelist. Somaisri's wegvis also portrayed by the
novelist. Somaisri builds her weaving place attdcteethe house where they sleep.
After taking lunch she sits on the bench and weaeeslothes. Somaisri is weaving
chadar with ‘parou megoff (pigeon eye) design. In the Bodo villages in each
family, the weaving place can be seen. After trenfahg and harvesting of paddy,
the Bodo women do the work of weaving. Through thigoduction of the

development of the Bodo, culture can be depicted.

3.4.2 Khwmsinifrai Swrangthing:

Khwmsinifrai Swrangthing is the foremost novel oftitdra Swargiary
published in 2002, which has social assimilatione Novel tries to highlight the
disorderly atmosphere of Bodo society. It also stases the tribal turbulence and
portrays the effects and consequences of how tbplgédiad to hide and become
homeless emotional stigma due to communal riots.

The novelist also highlights the communal riotéween the Bodo people
and the Muslims that took place in the BarpetaridistThe Novelist creates an
imaginary line and gave shape to that incident. ifwdent takes place in an
undivided Barpeta district, where some unhealthyoaphere developed.

The situation became intense due to some uncdltpeople who were
selfish, egoistic and wanted to fulfill, there owarsonal motive. For such kind of
people who are trouble makers the whole queues. fidneel highlights the
characters of Rakheb, Kasem Ali, Gopur Ali with atigsm. The storyline of the
novel is:

The love affair between the son Lat Ganbra, Bdimip and daughter of
Gopur Ali Khan, Sahjadii is the base of communat between the Bodos and the
Muslims. The boy is from the Bodo Community. Theg totally different from the
senior-religions background and that becomes tggest obstacle and the base of
communal violence and hatred. Gopur Ali does naiseat to the marriage of his
daughter to a Bodo boy, thus he along with Kasarb@ilds up an idea and twists.
On the other hand, Kasam Ali due to his poor fimanstatus grasps the opportunity

%2 pigeon eye
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offered by Gopur Ali Khan. The first step takentbgm was by throwing dead cows
head into the well of Beldang Gambra. Secondly, Rige head was being thrown
into the Mosque that was situated in the Bazar. &eaSuch kind of evil behavior
which is against their respective religious beliethe people of both the
communities were enraged without intending to foud the culprit they began to
fight amongst themselves. Although the incident dmt ignite the fire; in the

meantime, there was another incident of murdehefMuslim. On the other hand,
murderd a Bodo boy Rwndao and Bodo Girl Haphangideape twisted the

situation. The Bodo youths decided to take contiboirn down and destroy the
Muslims of the Bodo villages. As such a fearful vilmoke out between the two

communities.

3.4.2.1Bodoland movement:

Bodoland movement has long historical roots somesvhreoted in the
Assam movement. The father of Bodo's, Upendra Bathma took the initiative to
demand a separate state Bodoland, and it is goingl doday. Many young Boys
and Girls have sacrificed their precious liveshe tong run as a call by the Great
Bodo Mother. Many girls lost their virginity due tarbulence and insurgency. The
Novelist highlights the Bodoland Movement. Many #wi took part in the
movement as they felt the need to safeguard thethenland. The young students
sacrifice their Education and drop out from schaallleges to participate in the
Movement. Rakheb, Rwndao, Nabla, Nerswn also toak m the movement.
Rakheb is from Eastern- South side of the villageated towards the Eastern-south
of the Bazar. He is an orphan, as his father Jwmglited when he was only one and
a half years old. His mother Theleb due to financisis sold out the 4 Bighas of
land and sent Rakheb to college. But Rakheb withmarnpleting his studies
participated in the Movement. When the Movement atags full swing, one-day
Rakhebs mother passes away leaving behind RakhethafAtime Rakheb was at
Darrang District.

Bodoland movement and the alter convocation ofaBdp State by the

Bodo Community strike the Government after manyrye@n the 26 Feb. 1993,
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there was a meeting between the Government andBdlde Community. After
signing the treaty the Bodo Autonomous council wasited. The volunteer's force
for the Bodoland movement surrenders themselvesrdeghe Government. The
volunteer was given a 2 lakh grant as compensaohRakheb and his friends did
not receive the compensation; unfortunately, Rattiebnot have any brother and
sisters to call as dear ones. He could not take axad protect his home as well.

To forget his sorrows and distress one day alitiy his friends he goes for
a drink and from that day onwards he became adtictealcohol and gambling.
During the movement, they were the ones who wenitlimges and enlightened the
end effect of alchohol and stop the production loh@hol. They have said that
alchohol is a very dangerous thing and it destrlifgs of a person. It brings
communal liability and endangers society. But Réklewvndao, Nabla, and Nerswn
become addicted to alchohol. After the formal agrexet and cooperation, there was
a pause in the lives of many youths. They do neelany jobs, shy to do petty jobs,
and unable to find and do appropriate jobs leathtteebe addicted to alchohol. Due
to the financial crisis and lack of Guidance leaohan Rakheb towards unfavorable

behavior. Such kind of characters can be seen inymeople/youths.

“BIR BTR-GIIY S Beller WRIY WRIY W WETs3T SiA-f ST«
TEEE! AHEER MAH GTATH AT TET ARSI /Y 3N Jrar
STTeT | TR T S AR @y AR 3331 AT AT THhT ST

eI | ( Khwmsinifrai Swrangthing p-49)

English rendering: [ A battle cry and slogan's ain@nunity and tribe has lead to
white hairs on the heads of the people. To makewfhite hair turned into black
there is no more way. But those who do not haveslightest knowledge about the
true culture, and civil sense they are growing gyrday by day.]

When Rakheb could not find any job he utters theseds. Diving in the
world of the Bodoland movement many youths hadse ltheir Education and they
were nowhere to reach. These are the real facth#ppened in the Bodo Society.
The Bodos had to face many hurdles and hardshipgenmmanding separate states.

The Government's People, the police and militamgqanel arrested many youths
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claiming that they were underground forces andaa&nst the government. For
which there was an abrupt stoppage in the liveRakkheb, Rwndao, Nabla, and
Nerswn. Some of the youth work as a sharecroppemeSwent in search of
government jobs and lost hope, Rakheb is alsogriia level best to find one. He
also went to meet BAEG.A, E.M in the hope of getting a junior job. Hetight to
himself that chowkidar and peon jobs will also &ait it did not turn out to what
Rakheb hope or desire. Maybe for the financialis@asd loss of hope in his people
he has turned out to be against his community. Rwrfctbm Mwkwnabari village
also has lost his Education due to the movementaldeg with Nabla took up
sharecropping but there is no profit. All the pt®fivent in meeting up the office
chowkidars, peons, lower office clerk, officers antfilling their demands, and in
travelling from home to office and office to honMeeting up the basic needs of a
small family with meager amount Rwndao also bredéwn due to the financial
crisis. He needed Rs 10,000 to give to the offioaget his job done for the post of a
clerk. He took Rakheb as a partnership in shar@ingmnd asks for Rs.10, 000. To
which Rakheb agreed Rakheb sold his land and pedvide money to Rwndao.
Rwndao collected Rs.40000 and devoted it to thekbadficer on the return of the
appointment letter. It took 4 to 5 hours in gettthg appointment letter. The office
staff members demanded a tea-party for the nevapobit got more lately. When he
was coming back home on the way he was murderdtasgm Ali and his friends.
He was unfortunate and fell into the trick of widkpeople and lost his life. The

Novelist is of the view that

AATARAIE  SRAFA ®EAT 53@! ATeddle ardrdlsiee Sl
gt AeaIa3T Selemdl f9-T, TH-U 9 WTelldHTe ATSET eil BaadTfolfer
PRI FsTeel Foloild JHIRR FAE—FAT gEIART| Sad«aar aifcas
ST T TR AT JAegraler MBS A@Teell RSl THT-Tst

S Srererd| ( Khwmsinifrai Swrangthing p-56)

English rendering: [If Rwndao did not involve inet Movement he could

have gotten B.A, M.A" and by now maybe he couldehecome a High school
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teacher or college lecturer. Coming from a poorifiagrRwndao due to financial
problems lost hopand turn to little bad habits].

That is why he deceived Nabla and Rakheb and wWatatd¢ake up a job
covertly but it turns out to be just a dream. le time of movement many Bodo
youths had to lose their Education and cannot sscitesir cerrier. These are the real
facts that happened in the Bodo Society. The Bddosto face many hurdles and
hardships in demanding separate states.

3.4.2.2 Communal conflict:

Communal conflict is one of the greatest probleiinthe Bodo Society. Till
today it is not free from such kinds of conflic®hen we say Communal conflict, it
can be rightly referred to as the communal violebegveen the Bodo Community
and Muslim Community. The Bodos and the Muslimsehliwed together since time
immemorial. Due to some uncivilised people, themveh always been some
misunderstandings among the two communities tinteagain. Highlighting some
characters tries to portray how due to some peopleeap behavior and personal
motives, the whole community has to bear the camsece. The novel starts with
the story of Lat Beldang Gambra, in whose well tdead cow's head was being
thrown into. On the next day when the maid Dhubentvto draw water from the
well, she noticed that something was floating i& Water. So, she hurriedly informs
the wife of Lat Beldang Gambra, Mirati. Then, Mirasks servant Boy, Bukdao to
lift it. When it was bought out from the well, théyund out that it was a dead cow's
head. The incident spread like a wildfire. All tiage people gathered at the house
of Lat Beldang Gambra. There were lots of questinrtie mind of the people as to
who has done it? Or why it was done? After threegllotiscussion, one teacher by
the name Henda thought that it might be the worthefMuslims, and he said "since
time immemorial they have always touched the sestisiof our Religion, unable to
bear the atrocities meted out by them our peopt tbaleave their places and
migrate to Dwiang, Rengma, Minang, Gohpur, Silap&c. In Dwiang-Rengma
they were Kkilled by the Nagas. Still now with thenar trick they are trying to
evacuate the Bodo Community.
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The incident slowly reached the Bazar. Some efBbdo youths physically
tortured the Muslim vendors, shopkeepers, meanwtiile Muslims fled from the
Bazar, towards their respective villages. The fightled, The Muslims no longer
came to the market, they did not visit the Mosgugaged to the school. There was
chaos in the Muslims villages. If they stop cominghe market they have nothing
to eat. The small shopkeepers who have built upshothe market place if they do
not do their business and if the farmers do ndtteelr products how will they run
their families. On the other hand, thinking that tBodo's well captured and
dominate the Muslim villages they were frighten&ithe Muslim men taking
indigenous weapons like knives, axe, and stick erage each other and united
themselves and shouted Allah-uh-Akbar, Allah-uhp#&k Some of the people who
taught deeply tried to advise the situation an@atssequences. By citing that it was
may there mistake. Because No Bodo's will do suidb@maviors act against there
own religion. It is a fact that the Bodo's canndk & cow. Although some of the
people tried to create a misunderstanding it didwmrk out. Some of the Muslim
leaders like Maulabi Rupik, Ahmed, Teacher Hatem Mhtbar Narul sik came as a
representative from the Muslim Community and hamkace-talk (peace-treaty). As
compensation, they paid Rs.5000/- to Beldang Garabrh as a fine of causing
disgrace to the Bodo Community they paid Rs.10;00Bfadually the situation
calms down and the Muslims were able to come bathkea Market place.

Again after a year, there was a communal conftietween the two
communities. It started with finding a pig's headtlee Mosque situated in the
market. This time the Muslim Community was in aaaghey thought that the
Bodo's are trying to take revenge upon them ofpileious year's incident. In the
short period, the news reached every house of thsliM Community. Due to
anger, they chased away the Bodo farmers who werking in the paddy fields
near their villages. Hearing such incidents, theld®obeat up the Muslims whom
they met on their way and the Muslims from the readace closed down their
shops and went away. Gradually the situations worbethe meantime, the dead
body of Rwndao was found in the paddy field an@arsens. This time the Bodo's

believe and suspected the Muslims. The peopleirfethe trap of Kasen Ali and
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Gopur Ali. The daughter of Gopur Ali, Sahjadi islave with Beldang Gamra's son
Biliphang. Since Gopur Ali does not want to getdasighter married to a Bodo boy,
he takes the help of Kasem Ali and plan up an igeé brought out communal
conflicts between the two communities. On the othand, Kasem Ali wanted
Sahjadi to be his wife. The Bodo boy Rakheb dugh&ofinancial crisis became a
drug addict and breaks the social Principles, fbictv he was also befallen with a
bad result. His beloved lover Haphang was rape hgekh Ali and his friends.
During the violence and movement, it was not ongpklang that was being raped
but there were uncountable rapes that happen. Mangg girls had to lose their
virginity in the hands of wicked people. Such kiredglangerous incidents exist still
today. After Hapang was raped situation took aedght twist. There were a blunder
and mass violence, burning of each other houséledwvo communities. Such kind
of incidents happens time and again in the Bod@soc

The real picture that happens in the Bodo sodgeheing highlighted in the
Novel. Many Bodo youths were involved ardently lve Bodoland Movement. For
the movement they sacrifice their studies and HilutaTo adore and respect the
Bodo Community Rakheb also drops himself out froollege and joins the

movement. Rakheb’s friends Rwndao, Nabla alsotjsenmovement.

3.4.2.3 Agricultural life:

Since time immemorial the Bodo people accepteccaljure as their source
of livelihood. The simple Bodo folk are accustontedagriculture for their day to
day living. The Novelist portrays the beautiful dscape of Bodo villages. Such as
the break of dawn cock, crows, farmer's untyingnoged going to paddy fields,
coming back home at the noontime and untying thenax the cowshed in the
evening. After dinner making, jute thread, etc smme of the agricultural associated
works. Agriculture is the main source of their liieod. The Novel highlights the
agrarian Bodo society. The agricultural materialshsas plough, yoke, leveler are
made by the Bodo's themselves.

The Bodo farmers take the help of maid and servantthe agriculture

sector. It can be seen that the Bodo women haverandted role in agriculture.
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Beldang Gambra also does farming and he keeps andigervants. Beldang Gaura
always keeps two servants from the beginning ofsilmer season till its ends
One morning when the servant Bugdao came back @ftaghing the field, he saw
that the landlady(Mirati) and the maid Dubri wergrtg to lift something from the
well. The wife of Beldang Gambra after noticing Blak told him to lift that thing
from the well. Bugdao with the help of a crab tisatised in lifting the bucket when
it falls inside the well takes out that thing whitdil in the well. After that, they
found out that it was the head of a dead cow. Senanies must have thrown the
head of a dead cow by inserting it in a sack. Tingitlent created the first violence
and chaos among the two communities. The dead @oRywndao was also found in
the paddy field of Beldang Gambra. Before the bireakf dawn both the servants
took out their yokes and were heading towards #dlp field they came across the

dead body of Rwndao.

3.4.2.4 Handicr aft:

The Bodo people love to live in an eco-friendly eowment. The Bodo
community lives in an environment where there ishortage of rivers and streams
favorable for hunting collecting vegetables, hewrasich are important in day to day
living. The farmers themselves search the basingthiand materials that are
necessary for their livelihood. Such as yoke, plgugveler, etc were made by them.

Indigenous the Bodo community uses in their dagay living.

“IMAET IETHRT &0l GelRTT HeaT37Td ERT ARWIACT| 7GR I« 3w

TG 36 [aR QY g &d S ARl WS
ATeATel, AREET Sod ARG Sellel INAA-IAT AGIAT! ATAH TTHAT
SATSTel| Seal IMASAT URT A Tl oAledlot Sogaetial| GRIE BRA WeAraa
Sellet AR 713 Wiael| 4 @ Al giasmst AEEsie THFds
I @A AGRTA 30 TT WAFASE! Folled Tharad |« (Khwmsinifrai
Swrangthing P-79)




115

English rendering: [The fall moon is shining brighand spreading its light in the
darkest corner. The people take rest after dinméie courtyard spreading a carpet
made of Bamboo planks is lying cozily down. Hidemsits near him and cutting
betel nut. Dhubri also after sweeping the kitcHenrfcame and sat next to Mirati.]
This story line depicts the beautiful Bodo villageture.The characters of
Bukdao, Jwngblao and Haphang are associated véthdhstant use of, ‘Nang&’

‘Jungal®® and Khamphlai. The Novelist tries to showcasevitiage life.

3.4.2.5 Dahwna arw Ruathi (Servant and maid):

The keeping of servants and maid in the Bodo $pdge being practice
since older times. The works of a maid are sweeplmgg courtyard and floors
grinding paddy, cooking, etc, from the householdrks to working outside the
house like planting paddy. One morning, the mai@eidang Gambra’s Dubri sees
something floating in the well and she informs Mirdirati after observing she
asks Dhubri to lift but they could not in spite sdveral attempts. In the meantime,
Bukdao reached back from the field after ploughamgl Mirati asks him to help
them in lifting that thing. Soon after they foundtahat it was the dead cow's head,
and it was the first incident to ignite a communat. Beldang Gambra has another

servant, he is Jwngdao. Many works are being askbd done by the maid Dubri.
‘o gi, 3 ol JAE AEBE SERAGET o] AT AR
oy |” (Kwmsinifrai Swrangthing P-79)

English rendering: [“Hey, Dhubri | have forgottem liring line container. Will you
search and fetch me”.]

Dhubri obeys each and everything that she is gs&fh The Novelist also
highlight's the blinking of eyes and merry momeotsservants and maid in each
other's company. When Bukdao lifts the floatingnghirom the well they taught that

it was a bomb.

% Plough
% yoke
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3.4.2.6 Marriage System:

This 'Hathasuni' ritual of marriage system hagnbéighlighted in the
Novel. 'Hathasuni' is a traditional marriage anditelebrated after the coming of
the bride in the house of the Bridegroom. During thual, the Bride is asked to
prepare 'Onla wngkri’, a Bodo traditional recipeakReb’s mother Teleb and
Jwngdao also were married according to HathastumlriRakheb also is planning
and preparing for the Hathasuni marriage.

Beldang Gambra's son Biliphang and Gopur Ali Kkatdughter were in
love when they were studying in school. But theraistrong opposition in there
love affairs. Because one is a Bodo Boy and tHaggfrom the Muslim community.
Since they are totally from two different sociotcwal religious backgrounds there
is a strong disagreement from both sides. This rgcon the love affair between
Biliphang and Sahjadi is the fountain source of anajonflicts among the two
communities. The father of Sahjadi along with Kasétn hitches up tricky
circumstances. First of all taking the help of RatkiGopur Ali khan threw a dead
cow's head into the well of Beldang Gaura, Secqnitllgy kept pig's head in the
Mosque situated at the market place, thirdly theydar Bodo boy Rwndao. They
thought that if they can create conflicts betwdentivo large communities then the
love affair between Biliphang and Sahjadi will beed@he parents of Biliphang also
did not approve of their love affair. That is whyhen the conflict broke out

Biliphang's father got relief and said,

“SIYRT S S §X 3R HHAAAPRA Aok RG-RIG SATeirgairet
ATATT-GHATT STTsel S 3R HHAATTADR I o1 ATeg-thelrd 3R ST |
@ NG S, foar-foat ol Fwie| ars-ars feaRfe Mareeraamaa
TAGR IR IR 4@R ARG | Heell Sifel MG ST GrAaT?”

(Kwmsinifrai Swrangthing P-80-81)

English rendering: ["If our Bodo Community is not good terms with the Muslim
Community. Then, there will be fights and therel Wwé no dealings among the two

communities. Then there will also be no contactveen any son and Gopur Al
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Khan's daughter and they will hate each othenfdls#ir love-affair will come to an
end. ]

But nobody could break their relationship, on tteey day when the riot
broke out, both of then elope to a different.

3.4.2.7 Food Habits:

The Bodo Community has its deep-rooted traditidoatls. The use of jou is
shown in the Novel while receiving guests in a wesnner way, marriage,
religious related festivals, crops related festiv@wisagu), celebration of Nangal
Jangkhra is seen in the Bodo Community. While gadimd drinking the importance
of Beetal nut and betel leaf is to be highlightedthe Bodo society, many changes
have been made to cope up with contemporary sodietthe present day tea and
some snacks are being served to the guest. Inothed, the use of betel nut and leaf
can be seen in the family of Beldang Gambra, whewy tad finished their dinner.

Rakheb also goes into the house of Haphang and@shkstel nut and betel leaf.

3.4.2.8 Hospitality:

Hospitality is one of the most important charactfrthe Bodo Community.
The Bodo's respect and honour are as equal asdo Eath the rich and the poor
people host the guests. Even if the family memlaeesin a shortage of food, the
guests should be served well. Rakheb also receisea guest in the house of
Haphang. He is an orphan. After the death of hisveel mother and since Rakheb
had no relatives he used to stay in the house phitag as a guest. Honouring as a
guest and serving rice beer and providing food.

3.4.2.9 Religion:

The main religion of the Bodos is 'Bathou’, The 8ddommunity is an
agrarian society. Seeing the dead cow's head iméftleis a significant incident to
which the reaction of the Bodo's is to be undextdd is a known fact to the

Muslim community. That is why Maulasi Rapile Ahmstdted,
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"SIy Sitfe ARST A STTATn | ATAAT AGsT ST G317 IMa-gIR I R
RNET AT ATTAT gTAT| ST ST, e var MY @3 sraray Aear

3T A TR geaa=r gram| ” (Kwmsinifrai Swrangthing,P-37)

English rendering: [ Mistake is being made by smhewn people maybe because
No Bodo's will execute such things which are agaimsir community and religion.
The thing is that the Bodos cannot allow to ki tow.]

After the fight with the Muslims when Rakheb comesck asks for one
bucket full of water to wash his legs and handalse asks for holy water in a jar.

The Bodos before worshipping the God Bathou cletlr@snselves with
water. Haphang also takes a bath, cleans himséff water and goes inside the
house where God Bathou is being kept. She mop#dbeof the room and lits up
the light of Alaribati® for the evening session prayer and worship. Shegds the
thread of Alaribati and found new mustard oil ith@ earther lamp and she unties
her hair. When the woman worships the Bathou Galattraditional ritual that they
leave their hair to untie. After that Hapang kneddsvn and lits up the lamp and
closes her eyes and prayed to Bathou God.

“€ 3T St 3Ny IRer@l W | 3T, A S 3TeTRis BRE At
3TTTS T AITAST ATTEIET | WPR-3TPR AT AT 3w fo@t Y@r @remeer| o

oEAAT, Wl §aRAT bl Rl 3HTeliaer 3Mhr s, 3reiaer|”
(Kwmsinifrai Swrangthing, P-115)

English rendering: [‘Oh father Bathou, listen to msayers. Look at my earther
lamp with love. Protect me from all dangers. Listenthis humble, and simple

prayer of Hapang oh Father Bathou, accept if gmay for my life.]

3.5 Summing up:
The novel Kharlung is a Bodo social novel. Bodoptes customs, rituals,
marriage system, servant and maid system are shiothe novel. The Bodo society

looks like to a great extent which has been degibtethe author in this novel. This

% An earthen pot for illumination
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novel is a total picturarisation of a Bodo soci€ffte novel kharlung very skilfully
highlights how an agriculture-based Bodo society s pros and cons. It depicts
many relations, hopes and aspirations of the pmondrs. The gaonbura is the main
person to solve any kind of problem in the villages also nicely depicted in the
novel which still takes place in the village of tBedo society. The importances of
social customs, festivals, uses of social materfalsd habits, etc. are wonderfully
publicized in the novel. Apart from the discussiorthe novel, many things do exist
in the Bodo society that we come across. Houserrmalt@are made by themselves as
we have seen Ransrem busy all the time with th&k wbbamboo. This novel will
serve its needs to the readers to know a Bodotgocie

Hainamuli killed the lives of many people and madem go mad. The
power of hainamuli affected the lives of both Ramgal Manasi and finally, both lost
their lives. Along with, the evil deeds of Udli e down their family too,
Daughters and all the son-in-law who were givemduaiuli came and stayed in their
house. Baten, son-in-law of Gorgoram too ran withi't) daughter, Naleb because
of Hainamuli. These types of evil deeds are showvng by the novelist. Besides
that, the culture and tradition of Bodo society depicted in the novel. The truth
about today is that the use of hainamuli is no npoexailing. Though the belief of
other superstitious things prevailed the hainamsutiot found.

The novel 'Bigrai' arw 'Dwisrai’ portraits the trpieture of the Bodo society.
The novelist portraits, the demand made by the ABBUa separate state. He
depicts all the real happenings in the places oitRaegion and some parts of
Assam which he witnesses himself, the heartbreakioglents. Because of the
movement, many Bodo people ruined their lives. Tothe movement took place
in Ahimsa or non-violence movement, the militaryrci®, taking the help of
extremists treated Bodo people to such an extréaiethey were caught and taken
to jail. Because of the movement, Bodo women weftetd lose their virginity. All
the Bodo men and all those who were involved innleeement lost their lives, and
some became handicapped. All the incidents thatirorc the lives of the Bodo
people and this are so beautifully brought outhi@ movel 'Bigrai and Dwisrai' by

the novelist. Because of the movement, the livethefBodo people grew poorer.
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Burning down of the houses, taking away their atsmhbirds, money, gold and
whatever they found made their lives worse. Diguatnong themselves and the
advantages the enemies took upon are seen in tie¢ fidie novelist mentioned the
words of Modon, who was taken as jwlwini hangare Tiovelist portrait the worse
problem faced by the Bodo people and that was Isecafl the disunity among
themselves.

'Deobari’' novel is one of those social novels grasent the socio-economic
picture of the Bodo society. This novel beautifullgpicts the simple rural life of
Bodo people, their economic, political conditiomslaverything that prevailed. In
the novel, Theklo and Deobari are put as hardwgrkind trustworthy persons.
Husband and wife working together in the field, ingk care of their poultry,
weaving, etc. They managed to make money by workiagl. If they don't find
suitable to survive in their birthplace or if theme any other unbearable
environment in the village, they would leave tHaid or village and shift to another
place. Deobari and Theklo too moved from theirhplace Goalpara district to
Darang district. They went and cleared the unresketand near Rowta, a village
called Dwisagwran, but when they discovered thatglace did not give them good
vegetation, they again shifted to another placeat Tirew place served them well
from which they earn a lot of money.

The novelist also portrays the hardships theydawhile shifting to new
places. New lands are located in the dense fdrestthey lived near the forest, the
wild animals brought them much destruction and,l@stimes elephants would
come and destroy their houses, sometimes Tigerddwkall and eat their hens,
goats, etc. and sometimes to crops and even torsurirathe village, Dwisagwran
Theklo lost his ox and many other villagers lostithhens, pigs, buffaloes, and
goats. The novelist also depicts another probleteday the person that is when
they are sick, it was a problem for them to reaxhldctors because in the dense
forest no hospitals could be set-up. To travelng lavay and reach the hospital was
very difficult, for which Thekhlo's elder son padsavay because of that condition.

The novelist also shows their income after shiftiaga new land. Because of the
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fertile land, crops grew plenty and their econoliifecimproved. Deobari, Thekhlo,
Omakhi, Thophsa, Khaphal all of them led a prospetie.

Besides, life spent at the new land, the novelepicted the traditional
religion of the Bodos and also about those who lgoree away from that religion
because of some reasons. Deobari's brother Naaodraaod like the religion of
Bathou because of its rites of offering (offerinigamimals) and followed the other
religion call Onukul. All these events are tracedhe novel. Also, the various types
of marriage like by Dwnkharlangnai, Haba gwlao, {@vsystem of Marriage are
depicted in the novel.

In the first place keeping in view the Sanmwkhan¢mnajwng novel, the
beautiful scene of the Bodo village can be tradéduk lifestyle of the Bodo people's
happiness—sadness, problems, and dangers areededibe novelist has highlighted
the Bodo villages, living style and painted a pietwof Bodo traditions. Folk
festivals, marriage systems, fishing, collectingetables, etc. are portrayed in the
novel. Through the characters of Gwmsar, Saikh@wgnbwr group has portrayed
the childhood playfulness nature of the childresyplg around; making fun merrily
can be traced. The childhood characters such aBngtdemon, bamboo stick and
banana, etc. reminds the childish behaviour andgbriflashback memories of
childhood. The novelist also showcases the Bod@Bos sowing and preparation
of paddy bed, planting paddy, harvesting, commumitgrks, cultivation of
vegetables, etc. can be traced in the novel. TheoBalage’s traditional way of
punishing the culprit is also highlighted in thevab Thus, it could be said that with
this novel, the full picture of the Bodo societystmeen depicted.

The Bodo-Muslim conflict is depicted in this novéeKhwmsinifrai
swrangthing’. This novel is based on real incideotssociety. The communal
conflict persists. The demand for the separate sihBodoland by the Bodos has
been shown in this novel. It gives a lucid pictofehe Bodo society through their
way of cultivation, farming, their habits, hospill#tly, servants and religion. Hence

this novel is a vivid depiction of the Bodo sociatyfarge.



